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CAN YOU ANSWER THESE QUESTIONS?
1. Who were R. Moshe Cordovero's mentors?
2. Describe R. Moshe Cordovero's view of philosophy?

3.  What was R. Moshe Cordovero's specia contribution
to the study of Kabbalah?

4. Why, according to R. Moshe Cordovero, isit so
important to imitate Hashem's ways?

5.  How does one imitate the attribute of Bina? Netzach?

This and much more will be addressed in the eighth lecture
of this series: "The Holy Mystic: The Life and Times of
Rav Moshe Cordovero”.

To derive maximum benefit from this lecture, keep these
guestions in mind as you listen to the tape and read through
the outline. Go back to these questions once again at the
end of the lecture and see how well you answer them.

PLEASE NOTE: This outline and source book was
designed as a powerful tool to help you appreciate and
understand the basis of Jewish History. Although the
lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your
comprehension. Use it as well as a handy reference guide
and for quick review.
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THE HOLY MYSTIC: THE LIFE AND TIMES OF RAV MOSHE CORDOVERO

l. The Secrets of Kabbalah
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Eliyahu [HaNavi] began the discourse and said: Master of the Universe, Y ou are One, but
not in the mathematical sense. Y ou are the Highest of the high, Mysterious beyond all
mysteries. No human thought can in any way comprehend Y our essence. Y ou are the One
who emanated ten tikunin (restorative states). We refer tothem astheten  sefirin. The
function of theseisto direct the mysterious worlds that are not revealed aswell asto
direct the revealed ones. Through them is Hashem hidden from mankind. Y ou are the
One who is connected with them and unites them. Since Y ou are within them, anyone
who disconnects one of theseten  sefirin from any of the others, is considered asif he
became disconnected from Y ou. These ten sefirin are arranged in a specific order. One of
them islong (representing patience and kindness). One is short (representing din -
judgment). The other isin between. Y ou are the One who directs them [al]. Thereisno
one that directs Y ou, neither above or below or from any of the sides. Y ou prepared
"garments' for them and from them do the souls of mankind fly out. Y ou [aso] prepared
"bodies’ from them which are referred to as "bodies’ in relationship to the "garments’
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that clothe them. These tikunin (restorative states) are referred to by the following names
(imagery). Chesed (kindness) which is represented by the right arm.  Gevurah (power or
control) which is represented by the left arm. Tiferes (splendor, the balance between the
two opposing forces), which is represented by the body.  Netzach (lasting endurance or
conducting) and Hod (majesty) are represented by thetwo legs.  Yesod (foundation) is
represented by the end of the body, the sign of the holy covenant. Malchus (kingdom) is
represented by the mouth. It isreferred to as Torah SheBaal Peh (the Ora Law).
Chochmah (wisdom) which is represented by the brain, the inner thoughts. Bina
(intelligence) is represented by the heart. Through it does the heart understand. Regarding
these last two does Scripture state (Deut. 28:29), "The hidden things belong to Hashem,
our G-d." Kesser Elyon (the highest crown) is the crown of the kingdom. Regarding this
wasiit stated (Isaiah 46:10), "He who relates the future from the very beginning.” Thisis
the [symbolic] cranium which carriesthe inner tefilin. Thisiswhat isreferred to by the
four letter Divine name (tetragrammaton), which isthe path of atzilus (emanations). This
is the [symbolic] sap of the tree with its mgjor and minor branches, like water that
irrigates a tree and makes it grow through that irrigation.

Master of the universe, Y ou are the source of all sources and the cause of all causes, who
irrigates the tree through its flow. Its flow is the soul of the body, for it is the life source
of the body. For Y ou, [however], there is no comparison and no imagery through
anything that existsin the spiritual or physical worlds. Y ou created Heaven and earth and
produced from them the sun, moon, the stars and constellations. On earth [you created)]
trees, grasses, the Garden of Eden, animals, birds, fish and humans who have the capacity
to gain knowledge of the upper worlds and how Y ou direct the upper and lower worlds
and how Y ou are known from above and below. No one, however, has absolutely any
knowledge of You. Tikunel Zohar 17b

. Rav Moshe Cordovero - Talmudist and Mystic

A.
n7wa 7awn 0 W vwosa 703” 1*2 10 Tonbn XM [19°2777p wn 1] 5977 DWRT

970 ©BT3 O3 0BT DTIDT IOD 121 .37 7D MWD MR TIVI (R”X 'D) .0IDTA 1IN
M3 PPN T DY IR IR 12071 MIWY? RO IR LPWINA 'D 29V IR ‘07 7T
D7D 9DDIT .01 IWWI YK IDDI RIX°I1 07NN 371 PAIPD DX WY D2IW
RIPNR X7 9779 1793 1IRP 2777193 T°007 279 19 nap 5713 205 37D NIPIXRT 170 W
2977 PIRT WRDT QW AN D0 233 7ML AT WY KIT WY 1157 YTIRD
PN MWK 277 1PTHPN 22177 PAPYR 12 WARM 377 I0°31 77 ’D 10 051 NIMK
naw 75yp bw 73w wpany 2wb 157 N2237 WTON 1PON 72371 0097 PP 29m
29777 711927 1IN DO 0BT 577 VINT 11737 13 T TP XPIN NTIIT XTIWYI D0
QWA RN LTI 177 72 97T PRA0T BOWD 137 2N5W 2753 ANk 7AanY R v

11277 AW 7 TIY 01T



Series VIl 3 Lecture #8

The mighty tamarisk, [R. Moshe Cordovero,] was adisciple of Maran, [R. Y osef Caro,
the author of the] Bais Yosef in peshat [the revealed Torah]. He has aresponsum in the
responsa of Maran, which was printed (no. 91). In addition, | saw aresponsum of hisin
manuscript. He composed  Sefer Pardes [ Rimonim] which was published. Seder
HaAvodah, Sefer Ohr Nerav , and Sefer Gerushin were also published. He created,
[however, other] most extraordinary works such as an elaborate commentary to the Zohar
and the Tikunin, in twelve volumes, each volume the thickness of the third volume of the
Venice edition of the Rambam's [Mishna Torah], aswell asthe  Sefer Alima aswell as
other works.

Inthe Sefer HaPardes, inthethird chapter of  Shaar Seder HaAtzilus hewrites the
following: Thisisthe tradition of my master and teacher, the pious R. Y osef Caro, may
Hashem protect him, "l am coming to inform etc." This actually isthe language of the
communication of the Magid to Maran asit isrecorded in Sefer Magid Meishorim, asitis
elaborated upon by the Rav Emunas Chachomim at the end of chapter 27. His
brother-in-law was the Rav R. Shlomo Alkabetz. The authorsof  Reishis Chochmah and
Kol Bochim, were from his greatest disciples. Eliyahu, the Prophet, may his memory be
for good, was revealed unto him. He was asked to join the Heavenly academy in the year
5330 (1570). A column of [spiritual] fire went before him, which was noticed by our
master, the Arizal. The Sefer Tomer Devorah of the Rav [R. Moshe Cordovero] z'l, was
printed. | saw amanuscript from R. Y. Tzemach who wrote that R. Moshe Cordovero
died at the age of forty eight. Chida, Shem HaGedolim
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Furthermore, R. Moshe Cordovero was an erudite Talmudic scholar. He sat in the

Y eshiva his entire life in order to sharpen the minds of the students, the olive tree
saplings. He was also appointed to rule in halachic matters, to judge righteously between
hisfellow man. Prefaceto Sefer Pelach HaRimon from R. Menachem Azaria of
Fano
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The following prestigious and honorable gentlemen: R. Eliezer Toledano, R. Y osef
Yarinido, and R. Shmuel Alfarin, stood before me in judgment regarding the last will and
testament of Maka, the wife of R. Shmuel Alfarin, who divided up her properties at the
time of her death and appointed as faithful trustees, R. Eliezer Toledano and R. Y osef
Yarinido. . . . Sincethisisall true, | am hereby signing my name [to this decision]. The
humble Moshe Cordovero. Thereis no hesitation in approving this decision. Thisjudge
has plummeted the depths of the halacha. If only such superior things would be said over
in my name. It has been fulfilled in him the verse (Prov. 23), "My son, if your heart is
wise, my heart also rejoices.” The humble, Yosef Caro. Teshuvas Avkas Rochel 91
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And it came to pass, as my Master brought me to my twentieth year . . . | spoke to my
spirit, "How long will you remain hidden, you wayward daughter. . . . Arise now, call
unto your G-d, and engross yourself [in His Torah and sit] by His doorways, day after
day." | heard avoice speaking, aholy spirit had come down from Heaven, my master and
Rabbi, the G-dly mystic (Mekubal), the erudite, R. Shlomo Alkabetz, may Hashem
protect him. He brought me to the palaces of His cities and guided me. He said to me,
"My son, may your heart sustain my words. Bend your hear and listen to the words of the
sages." He set me up by the doorways of the Torah, wisdom, understanding, which is
sweseter than honey. . . . And he awakened in me to study the ways of the Zohar and [gave
me] the keys to open up its gates. And he strengthened me that | should engross myself in
it for days on end. In amazement, | say, “How good and pleasant isit that | have involved
myself in this study for so long and have become like a son to this branch of wisdom. In
itslove do | constantly lose myself. It gives me such constant sustenance and delight that
itswords are truly unforgettable.” Sefer Pardes Rimonim, R. M oshe Cordovero
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A person should constantly "divorce" himself from the house of hisrelaxation, just as R.
Shimon and his colleagues "divorced" themselves and engrossed themselves in the study
of Torah, evenif it means that he does so without the benefit of ahorse and wagon.  R.
Moshe Cordovero, Sefer Tomar Devorah, Chapter 9
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In the year 5308 (1548), on the sixteenth day of the month of Shevat, we divorced
(exiled) ourselves from the world. . . Many fresh insights came to light through the
discussions between my master, [R. Shlomo Alkabetz,] and our group. These were
written down under the auspices of my master, may Hashem protect him. R. Moshe
Cordovero, Sefer Gerushin Chapter 1
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My master, [R. Shlomo Alkabetz,] and myself together divorced (exiled) ourselves from
the world on the fifteenth day of Shevat. The words of Torah began shining in usand it
welled up from inside of us spontaneously. We walked to the [tomb] of R. Y osei of
Yukras. Sefer Gerushin Chapter 3

[1l. The Philosopher and Elucidator of the Kabbalah
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The Pardes Rimonim isan extraordinary introduction to the "true wisdom" [of
Kabbalah]. It was composed by R. Moshe Cordovero, z'l. Chida, Shem HaGedolim
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One hasto give credit to the philosophers for having distanced themselves from
attributing any form of physicality to G-d. They demonstrated the truth of their position
through logic and genuine reasoning and set this correct belief firmly in the hearts of
people of intellect, the nation of G-d. . .. However, in other areas they were misdirected.
Thisis because they were not aware of the wisdom of the Kabbalah. . . . Only someone
who isinvolved in this branch of wisdom will know how to explain many of the subjects
of the Torah that the Baalel Peshat (those who elucidate the simple meaning of the text)
find difficult. R. M oshe Cordovero, Preface to Sefer Pardes Rimonim
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Y ou should know that in many areas of Divine wisdom, the true masters of the Kabbalah
agree with the philosophers. R. Moshe Cordovero, Sefer Alima 1:16

7 5w] 1InRM SpRya PR In DXPY ¥o31 57 195w PR 9D 71733 IR DY (3
NXOT 7Y 73R 09V 27300 n°an oonbya 19327 D33 NRT Mo PRAY 72 [vnw
0°19%7 07D D .LAMA PT03 NPT NIATIRM IR 17 XY NIDDAT NIBYHRY Down wowvd

R 'DR7D YW

We know clearly that our impoverished minds don't grasp even a minute fraction of the
profundity of the wisdom that liesin the sayings of R. Shimon b. Y ochai. All of his
words are wrapped in indiscernible mysteries. However, through the effort of the
penetration [lit. banging] of the hammer of our minds and the peeling away of the layers
of understanding, alittle light has filtered through some infinitesimal openings. R.
M oshe Cordovero, Sefer HaPardes 21:1
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Heisthe "place" of the world. The concept, "place”, [however,] has no applicability to
Himat all. R. Moshe Cordovero
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G-d isthetotality of all reality, but not all of redity is G-d. Alima Rabas
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The following is a quote from the G-dly scholar, R. Moshe Cordovero, taken from the
Sefer HaPardes, from the first chapter of Shaar Shem Ben Dalet : The student should not
entertain the thought that when we mention the Shem HaEtzem (the name of the essence),
we are referring to the essence of the source of emanation, the En Sof. G-d forbid. Thisis
something which isimproper, as we have explained and elaborated in a previous chapter
dealing with the subject if the En Sof isthe Kesser. What we actually mean by the term
Shem HaEtzem isthe essence of the  sefiros. In other words, it isanamewhichisa
generic term for the essence of the entirety of the sefiros. It is known that the essence of
Atzlus (emanations) isthe name of the En Sof , meaning the thing which indicates His
essence. For example, the name "Yitzchak" is a[verbal] handle of the person [who bears
that name]. It isatool with which a person can grab hold of that person verbally. If we
weren't able to attribute a name to him, we wouldn't be able to speak about him, since we
wouldn't be able to identify him. So too isit with the En Sof . Through the  Atzlus
(emanations), which is the "handle" and the name that refers to Him, we have ameansto
identify his essence so that we can involve ourselves with Him. Therefore, the Shem Ben
Dalet (thefour letter name - tetragrammaton) is the name that incorporates all of the
emanations in general and in particular, whether they be abundant or scant. To thisend
we relate to His name, meaning His emanations.

The way the Shem Ben Dalet (the four letter name - tetragrammaton), or any other of the
Divine names, is unlike the essential name used by people. People's names are arbitrary. |
mean to say that Avraham decided to call his son Yitzchak for a certain reason or
reasons. The name Yitzchak did not relate to any particular quality that he possessed. His
name was no indication of his essence. The names of the Blessed One are different. All
of them refer to a specific quality by which Heis called. That is why we said that the
essential name of G-d does not indicate to us the real essence of the Emanator. For there
is nothing, G-d forbid, that can quantify His essence and Unity. Since thisis so, the Sages
of Israel and their Prophets agreed to refer to Him using names which indicate His
concealment, as | explained in the above mentioned chapter. These names indicate the
concealment of His holiness from the thoughts of the heart. Thisis the name which they
call Him in the highest Heavens by all of the spiritual hosts, one array of angels opposite
the other: Whereis the place of His glory to exalt Him. Thisis because they do not know
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of a place for Him, nor do they understand His qualities. That which does reveal His
Divinity and some of His exaltedness, is His emanations. According to the way of truth
(Kabbalah), it is correct, according to this, to say that His emanation is His name and it
gives some indication of the mystery and concealment. The essential nameisthe  Shem
Ben Dalet (thefour letter name - tetragrammaton). Thisis what indicates the essence of
His emanations in general and in particular, asthey are revealed to Moshe Rabbainu, of
blessed memory, in accordance with His Compassionate will, in order to give us merit. . .
. Sefer Shnei Luchos HaBris, Toldos Adam Bais Hashem Chapter 1

V. Tomar Devorah - Kabbalah in Practice
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If you merit [to become enlightened] with the light of the mysteries of the Torah
(Kabbalah), who will know that theten daysof ~ Teshuva represent theten Sefiros, in
ascending order. Read carefully the section dealing with theten daysof ~ Teshuvain the
Sefer Tomer Devorah |, in order that you make [the appropriate] corrections each day,
according to how that day correspondswithits  Sefira. Sefer Shnel Luchos HaBris,
Perek Asarah Hilulim

B.
531 X797 XnDYT PROY 19177 1IRI*T 3 792 970 w1 935 0% X132 70 773 (1

1°32 D19-K 0D%2 DOXRP PRI W1 932 Rppinm X937 RNNYT XHPYT PPRON 1197 173777
NX 0°77-X X13%7 (R DPWRI2) 2°N9T 773 *PRT KT DRI 7737 K11 A7 PR PRI
573 9R13 LPRDY 1PIR1°T PRYY 1T %2 PR KT DX .70 NRT RTY PR KT 0983 0IRT
LRI RTI2 IO PIPRI RKORDWND WA RIPHD WHN RIRDWNT RPHDM JIHR WY 790

7Y NI T

When the Holy One, blessed be He, created man, He arranged all of the esoteric forms
(or patterns or images) of the higher worlds together with the esoteric forms of the lower
worlds and engraved them in man, for heisin theimage of G-d, as heiscalled the
creation of " caff" (hispalm). The mystery of " caff" liesintheword " ess' in the phrase,
"Vayivra Elokim 'ess HaAdam bitzalmo" (And G-d created man in His image). The word,
"ess' contains within it the higher mysteries of the higher worlds. Inherent in this"  caff"
are the ten statements, containing within it five on the right and five on the left. They are
actually form one unit which is understood through the mystery of "one". Zohar Shemos
75b
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One who fulfills the commandments of the Torah and walksinitsways, is considered in
acertain sense asif he made Him [in the world] above. The Holy One, blessed be He,
says, itisasif you made Me and placed mein this position. Regarding this does Scripture
state (Numbers 15:39), " Vaasisem osom". It is written in aform that can be pronounced,
"Vaasisem atem™ (your yourself make). Since you were inspired to connect [the lower
worlds with the higher worlds] so that the Holy name isin its proper position, you

certainly have fulfilled theverse,” Vaasisematem " (you yourself make). Zohar
Vayikra 113a
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It is appropriate for a person to imitate his Master. Then he will be likened unto the
mystery of the Higher Image, [afulfillment of the verse], "Tzelem U'dmus". . . . Therefore
it is appropriate for him to mirror the actions of the" Kesser" (Divine crown) which are
the thirteen attributes of higher compassion. These are hinted at in the verses (Micha
7:18-20), "Who is a G-d like you, who pardons iniquity, and passes over the
transgression of the remnant of his heritage? He does not retain His anger for ever,
because He delights in loving kindness. He will again have compassion upon us; He will
suppress our iniquities; and you will cast all their sinsinto the depths of the sea. Y ou will
show truth to Jacob, and loving kindness to Abraham, as Y ou have sworn to our fathers
from the days of old." Through them, a person will be compared to his Master, for they
are the attributes of higher compassion. Its unique power isthat it enables a person,
through acting in this manner below, in thisworld, to merit accessto that higher attribute
from above and he causes that attribute to enlighten theworld.  Sefer Tomar Devorah
Chap. 1
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We know, however, that it isimpossible to constantly live according to these specific
attributes, because there are other attributes with which a person needs to perfect himself.
These are the lower forms of " Gevuros' (the power or control), as we will explain. There
are, however, specific daysin which "Gevuros' are not active, and people are not in need
of them, then, " Kesser" is the dominant force. There are also specific timesin which the
use of "Kesser" isrequired. It is at that timethat al of the attributes [of " Kesser"], which
we mentioned, should be used. . . . One of those instances is Shabbos, in which the world
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becomes "sweetened" in the mystery of " Oneg" (pleasure), and we don't sit in judgment
on Shabbos. It is then that we use these attributes in order to access (open) the higher
wellsprings. 1bid. Chap. 2
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WhoisaG-d likeyou? (Michah 7:18) This indicates the aspect of the Holy One,
blessed be He, as a humbled king who has suffered unthinkable humiliation. . . . Behold,
there has never been anyone who has sinned against Him, at the very same moment of
sin, whose life He has not abundantly sustained and continued to bestow upon him the
power to move hislimbs. . . . He has not withheld His benevolence from that person
because of this[act], but rather, He has born the humiliation. . . . Behold, patience and
forebearance is an attribute with which a person should conduct himself, even to such an
extent. Despite what the other person is doing, one should not withhold his benevolence
from him. Ibid. Chapter 1
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Who pardonsiniquity (ibid.) Behold, thisis even greater than the previous one. Thisis
because whenever anyone commits asin, he automatically creates a demonic force, aswe
learned in the Mishna (Avos 4:11), "He who commits one transgression acquires one
accuser." No creature can ever exist without the life giving force of the Holy One,

blessed be He. . . . Logic should dictate that Hashem should say, "1'm not going to
nourish the demon he created. Let it go back to the one who made it and let it get its
sustenance from him!" If that would be the case, the demonic force would immediately
come down and take away the person's soul. Either the person would be totally cut off or
he would be punished in accordance with his sin, until that demonic force would vanish.
Hashem, however, doesn't do that. On the contrary, He carries and bears that sin. Just like
He nourishes the entire world, He also supports and nourishes this demon as well. He
does this until the sinner repents and destroys and terminates the demon with his self
imposed suffering, or the Righteous Judge destroys it through the suffering and death [of
the sinner] . . . or the sinner goes to Purgatory and his debt is paid up over there. . . .
[From dl of the above], a person should learn the extent of the patience he should
practice. Ibid.
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And passesover thetransgression (ibid.) Thisisagreat attribute, for the forgiveness
that He bestows is not done through an agent, but rather through Hashem'sown hand . . .
pours the water and washes and removes the [staing] of sin. Behold, a person should
pattern himself after that exact image. He shouldn't say, "Am | going to go and restore
what somebody perverted or destroyed?' Don't say that! Because when aman sins,
Hashem himself restores that which was perverted through hissins. . . . A person should
take a lesson from this not to repeat his sins, for the King himself washes out the stains
from the clothing. I bid.
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Of theremnant of hisheritage (ibid.) The word [used for remnant] is the same as for
blood relative ( sh'air), asin the final analysis, the Jewish people are His inheritance.

[Y ou know] what Hashem says?"If | punish them, the painis My own, asit iswritten
(Isaiah 63:9), 'In all their affliction He was afflicted.” . . . This should also be a person's
attitude towards his friend. After dl, they are his blood relatives, for all of the souls are
united together, and each has a portion in the other. . . . When one person sins, he creates
adefect in himself aswell asin the portion which his friend shares with him. Theresult is
that hisfriend is aguarantor for his behavior because of the shared portion. . . . Itis
therefore appropriate for a person to desire the well being of his fellow man and to have a
positive attitude regarding his success. His friend's honor should be as dear to him as his
own, for in acertain sense, heishim. . . . He should empathize with him when he is sunk
in misery and should rejoice for his good fortune. I bid.
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He does not retain hisanger for ever (ibid.) Thisis[yet] another attribute. Even when a
person is strongly involved in sin, G-d does not maintain His anger. When [on occasion]
He does display anger, He doesn't maintain it for ever. Rather, He removes His anger
even though the person doesn't repent. . . . Thisisatrait a person should integrate into his
life. Even under the circumstances that a person would be empowered to harshly
discipline his fellow man or his children, and exercises that power, he shouldn't extend
his rebuke nor maintain hisanger. ... He should rather eliminateit and not maintain his
wrath. . . . On the contrary, he should [try] to bring the other person close to him through
love. Perhaps that approach will be beneficial. Ibid.
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Because He delightsin loving kindness  (ibid.) | have already explained in its proper
place that there is a certain supernal pal ace which contains angels who receive the
[spiritual counterpart of the] kind deeds that a person performsin this world and they in
turn display them whenever the Attribute of Divinejustice accuses Israel. The Holy One,
blessed be He, then has compasssion upon Israel because He delights in loving kindness.
... For thisreason, it is appropriate for a person to accustom himself in thistrait. If a
person sees that someone else has wronged and angered him, and that person has some
positive aspect to him, for instance he is good to others or has some other fine personality
trait, this aspect should serve as sufficient cause for him to eliminate his anger. 1bid.
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He will again have compassion upon us (ibid.) If a person sins, however, and repents,
the spiritual level which a person then reachesis even greater, in Hashem's eyes. Thisis
the meaning of the statement (Berachos 34b): The perfectly righteous are unable to stand
in the place where penitents stand. This is because the penitents have experienced
suffering and tormented themselves and have distanced themselves from sin to amuch
greater degree than the perfectly righteous. . . . The penitent does not merdly return to his
former state of love, but to a much greater state. . . . Inasimilar fashion, one should act
towards his fellow man. He shouldn't hold on to his former enmity and anger. Rather,
when he sees that his friend desires his love and friendship, he should act towards him
with compassion . . . and draw him even closer than he was originally before he wronged
him. 1bid.
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He will suppressour iniquities  (ibid.) Behold, the Holy One, blessed be He, acts
towards the Jewish people with this attribute. This is the mystery of the suppression of
sin. For the mitzvah islike aflower whose bud rises al the way up to enter before the
presence of Hashem. The sins, however, have no way of entering there, G-d forbid.
Rather, He suppresses them that they not enter. . . . Because of this, sin does not enter the
inner [chambers]. For thisreason, thereisno reward for  mitzvasin this world, because
the mitzvas stand before Hashem. How can He give the person, who occupies the
physica world, from what is before Him, which [constitutes] a spiritua reward. Behold,
the whole world is not worthy of [being the repayment of] one mitzvah and [cannot
compare to] the peace of mind that exists before Hashem. ... Even if someoneistotally
righteous and does but one sin, he is considered as if he burned the entire Torah until his
debt is appeased. After that he can receive reward for all of his  mitzvas. . .. A person
should integrate this attribute into his personal life and shouldn't suppress the good deeds
of his colleague and only remember the evil that he has perpetrated. . . . On the contrary,
he should suppress the bad, forget it, and dismissit. . . . The good of the person, however,
should be arranged constantly before him. 1bid.
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And you will cast all their sinsinto the depths of the sea (ibid.) Thisisapositive
attribute of the Holy One, blessed be He. When the Jews sinned and He handed them
over to Pharaoh and they repented, why was Pharaoh, Sennacherib, and their ilk
punished? [ The answer is that] Hashem is not satisfied merely by telling them, "Repent
and bad will not happen to you, for Haman's evil plan will be thwarted." Rather, the evil
of Haman will return back on his head. So too Pharaoh and so too Sennacherib. . . . This
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is the meaning of the verse, "And Y ou will cast all their sinsinto the depths of the sea.” It
means that He will cause the power of judgment to fall upon those [evil people], for they
are like the depths of the sea, [asit saysin Scripture], "And the evil are like the troubled
sea, when it cannot rest, whose waters cast up mire and dirt." (Isaiah 57:20). Thisverse
refersto those who carry out judgment against the Jewish people. All of the recompense
will return back on their heads. The reason is that since the Jews received their judgment,
Hashem has regret even for that which has previously occurred to them and He then
demands [retribution] for their humiliation. He says, "It wasn't sufficient the little that |
was angered against them, but they [the enemies] aided Me [and harmed them to a greater
degree]." A person should also act towards his fellow man in accordance with this
attribute. Even if that person were evil, if he becomes crushed with pain and suffering,
don't hate him, since the experience of humilation has made him [worthy to be considered
one] of your brethren. He should draw near the downtrodden and punished and he should
have mercy upon them. On the contrary, he should save them from their enemies. He
should not say that this man's sins caused him all of this suffering, but rather he should
act towards him with compassion. | bid.
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Y ou will show truth to Jacob (ibid.) [The nature of] this attribute is based upon the fact
that the Jewish People have a special quality. For those of them who are mediocre and do
not know how to act in away which goes beyond the letter of the law, those of them that
are referred to as " Jacob”, for they act only in a way which represents "truth”, Hashem in
turn acts towards them with the attribute of truth, which is that aspect which combines
justice with fairness. . . . He has compassion for them in away which fuses justice with
fairness. Similarly, a person should act in this manner with his fellow man with fairness
and truth, without perverting justice, in order to truly have compassion for him. 1 bid.
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Loving kindnessto Abraham (ibid.) [The term Abraham refers to] those who act in this
world beyond the letter of the law just like our Patriarch Abraham. In asimilar manner
does Hashem act towards them beyond the letter of the law. Not only does He not deal
harshly with them, but He also does not merdly act with them with fairness. Rather, he
acts towards them beyond the letter of the law, just asthey act. Thisis the meaning of
"loving kindness to Abraham”. . . . Similarly, even though a person acts with every man
with righteousness, fairness and justice, with people who are good hearted and pious, he
should act even more so and should have compassion towards them beyond the letter of
thelaw. Ibid.
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Asyou have sworn to our fathers (ibid.) There are people who do not act properly, but
[nonetheless| Hashem has compassion for them. The Talmud explains the verse, "l will
grace those whom | choose to grace." (Ex. 33:19) in the following manner: Hashem said
that | have a storehouse of grace, from which to bestow grace and give gratuitous giftsto
those who act improperly. Thisis because Hashem has said, "Behold they have the merit
of their forefathers and | have sworn to their forefathers, . . . therefore | will direct them
and lead them until they correct themselves." A person should act, even when he comes
in contact with evil doers, in asimilar manner. He shouldn't act cruelly towards them nor
embarrass them but rather he should have compassion for them and say, "After dl, they
are descendants of Abraham, Isaac and Jacob. Even if they are not decent people, their
forebears were. He who disgraces their children is actually disgracing the forebears. |
don't want their forefathers to become disgraced through me." He should rather conceal
their shortcomings and try to correct them to the best of his abilities. Ibid.
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From the days of old (ibid.) Behold, there is an attribute of Hashem, in his relationship
with the Jewish people, when their own meit has become depleted and He has nothing to
work with and they themselves are not worthy. It iswritten (Jer. 2:2), "l remember you,
the devotion of your youth, your love like a bride, when you went after mein the
wilderness, in aland that was not sown." Hashem remembers the days of old, the love
that existed from before, and He has compassion for the Jewish people. With this
[attribute], He remembers all of the mitzvas that they did from the day of their birth and
al of the fine attributes through which Hashem has directed the worlds. From all of them
does Hashem create a precious treasure with which to have mercy upon them for their
sake. Behold, this attribute contains all of the Divine attributes, asis explained in the Idra
(The Assembly, a part of the Zoharic literature). Similarly, a person should pattern his
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manner of conduct with other people. Even if he doesn't find one of the af orementioned
redeeming qualities, he should say, "[At least] one hour in their lives went by in which
they didn't sin. Behold that hour, or perhaps very early in their lives, they were worthy
people.” And he should remember the good which they did in their youth. . . . Through
this, he won't find a man who isn't worthy of receiving afavor, or being the object of his
prayers and compassion. | bid.
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How should a person accustom himself to the attribute of ~ chochma (wisdom)? Behold
that the highest wisdom is spread out over all of existence, despite the fact that it is
hidden and extremely sublime. Regarding thiswas it stated (Psalms 104:24), "O Lord,
how manifold are Y our works! In wisdom Y ou have made them all." In like manner, itis
befitting for a person that his wisdom be manifested in all of his activities and he should
impart his wisdom to others in order that they improve themselves, each according to his
own ability. Ibid. Chap. 3
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How should a person accustom himself to the attribute of bina (intelligence or
discernment)? He should repent. There is nothing more important that he can do,
because, with that, he corrects all flaws. 1bid. Chap. 4

237X X7 7017 TI0 PR 0IRT NO°I3 PV oM NIMA XY DIRA A PRI (3
1Y% 593 998X 2RI 927 PRW "M 730 DIWH INTIAY 171 XOW 73R N°9oN T DX
WM ’D QW .T12N’ NN

How should a person accustom himself to the attribute of chesed (loving kindness)? The
essential way to enter into the mystery of chesed isto love Hashem to the highest degree
of love and not to forsake His service for any reason whatsoever, for no love that he has
can possibly compare with the love he has for Hashem. Ibid. Chap. 5
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How should a person accustom himself to the attribute of gevura (power or control)? Y ou
should know that all actions that are aroused by the evil inclination actually arouse the
powerful forces [of Hashem]. For the needs of hiswife, however, he should gently arouse
hisinclination, keeping in mind the proper restoration of the Divine power. For instance,
when he clothes hiswife and fixes up a house for her, he should say that through this he
isrestoring the Shechina. . . . Therefore, a person should not have in mind any personal
pleasures. Rather, when his wife fixes herself up in a beautiful home, he should focus on
the restoration of the Shechina. . . Through this [intention], he should arouse the evil
inclination, in order to display hislove towards her. 1bid. Chap. 6
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How should a person accustom himself to the attribute of tiferes (splendor)? Thereisno
doubt that the attribute of tiferes (splendor) isthe occupation of Torah study. . . . All
those who humble themselves in regards to the words of Torah will cause the attribute of
tiferes to lower itself and to shower abundantly to the world below. . . . A person should
always admit to the truth in order that [through him] the attribute of  tiferes will emanate
the attribute of truth. Ibid. Chap. 7
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How should a person accustom himself to the attributes of netzach (lasting endurance or
administration) and hod (majesty)? . . . Behold, to begin with he should help those who
study Torah and to support them, either monetarily or physically, and to take care of all
of their physical needs and their sustenance and to satisfy all of their desires, in order that

they not cease from their studies. . . . In addition, the person who is occupied with Torah
study should learn from every man. . . . Behold, when he studies Scripture, whose source
is from the right facet, he has a special relationship with netzach. When he studies

Mishna, whose source is from the | eft facet, he has a special relationship with  hod. . ..
Ibid. Chap. 8
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How should a person accustom himself to the attribute of yesod (foundation or basis)? A
person should be extremely careful about speech that can lead to [unclean] thoughts that
may lead to a seminal emission . . . He should have an erection solely for its intended
purpose, which is having conjugal relations with his wifein her pure state, and no more.
Ibid. Chap. 8
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How should a person accustom himself to the attribute of malchus (kingdom or
kingship)? First of all, he should never become prideful with anything that he has. He
should always consder himself asif he was impoverished and should stand before his
Maker like a beggar who asks and pleas. . . . Behold, it is obvious that a man who never
married does not have the Shechina with him at all, for the essential quality of Shechina
comes from the feminine side. Man stands between two feminine entities. One is the
lower level female, the physical female, who takes from him physical pleasure, clothing,
and timely relations. The Shechina stands above him to bless him with everything so that
he can give and continue giving to the wife with whom he entered a covenant. Thisis
similar to tiferes which stands between two feminine entities. [One is] the higher
"mother" (bina) which showers it with all of its needs. [The other is] the lower "mother”
to receive from it [the spiritual equivalent of] physical pleasure, clothing, and timely
relations, which is chesed, din (justice), and rachamim (compassion), asisknown. The
Shechinawill not come to a person unless he patterns himself after the supernal reality.
Ibid. Chap. 9
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As Hashem found favor with me, | received into my possession the Scfer Pardes
Rimonim, composed by that man of G-d, R. Moshe Cordovero, z"l. It restored my soul
and it woke me up like someone who wakes up from his slumber. | tasted it, for the light
is sweet, the light of Divine wisdom, and | made a vow to Hashem to go up to the
desirousland (Eretz Yisrael) to bask in the precious light which the Rav, z"'l, composed
on the Sefer Zohar . | found the resources with which to fulfill my vow and Hashem made
available for me the Sefer Ohr Yakar (R. Moshe Cordovero's commentary to the Zohar),
this day which Hashem appeared on His mountain, together with the many other works
which he composed. These are from the best creations that were revealed to us from the
hands of the faithful craftsman, and contain al of the pleasant tastes of the secrets of the
Torah. Our eyes have merited to see the holy secrets and al of his astounding works.
Every discerning person is dumbstruck by his prodigious output. How was he able to
compose all that he did? These are works of [immense] intelligent creativity. Even if he
were to have written them with both hands, day and night, it would not have been
sufficient. It is simply humanly impossible. It was only possible through the help of the
Al-mighty. . .. Asl was going through the works of that man of G-d, R. Moshe
Cordovero, z'l, and through his  Sefer Ohr Yakar , | saw his great ability to explain the
simple meaning of the Zohar, in away that was very satisfying. We all owe a debt [of
gratitude] to the amazing Rav Moshe Cordovero, z"'l, whose sayings have enlightened us.
... A new heart was created for him to expound on the innermost [secrets] in a manner
that is pleasing to the senses, liketheshiningsun... R. Avraham Azulai, Prefaceto
Ohr HaChamah
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Heaven and earth are my witness that even after | had the merit of tasting a very minute
amount of the honey of the Arizal, directly from his disciples and from the writings
which were disseminated through many notebooks, and from various distinguished
individuals who sent me [copies of the writings] of the greatest and most prestigious
[Cabbalistic scholars] of the Holy Land, my heart did not become prideful and my eyes
were not raised as a sign of harboring thoughts of denigrating the scholar, [R. Moshe
Cordovero], z'l and hiswords. My ears have heard such opinions from men of little
learning who put on airs of scholarship, but it isnot a sign of wisdom, for they have
expertise in neither area. These are unscrupulouis people and claim that | support them,
butitisnot so. . .. for Mosheisaman of truth and his Torah istrue, according to the
simple meaning of the Zohar and the Gaonim, of blessed memory. There is no collection
of worksthat are comparable. However, in the same manner that the approach based
upon Pardes[ Rimonim of R. Moshe Cordovero] ison amuch higher plane than that of
[R. David] Kimchi, so too, the approach of the Arizal is much loftier than the approach of
that work ( Pardes Rimonim). Y ou should not be astonished that the Sefer Alimah, which
was authored by the scholar, [R. Moshe Cordovero], of blessed memory, and the
teachings of the Arizal each have very profound elucidations, each in away exceedingly
more profound than the other. . . . Just like it is forbidden and impossible to combine the
mix and simple explanation of [R. David] Kimchi with that of the Pardes, but rather to
embrace both of them, each one with its different approach, [so too with R. Moshe
Cordovero and the Arizal]. R. Menachem Azariah of Fano
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The meaning of the mention of the Shem Mem Bais (the forty two letter name of Hashem)
isexplained inthe Sefer Pardes [Rimonim], at the end of the thirteenth chapter ( Shaar
HaShaimos), "The ShemMemBais contains several sets of hames each containing six
letters which correspond to the six wings of the  Seraphim. Regarding thisisit written
(Isaiah 6:2), six wings to each one [of the Seraphim]. It is proper to mention this name at
night before going to sleep and right before one's death, for through these "wings"' . . . he
will merit to be saved from the destructive angels and from all demonic forces and you
will merit the World to Come." We have heard from disciples of this G-dly Kabbali<, to
whom the hidden matters were revealed, R. Moshe Cordovero, z'l, that he ordered them
to be ready to be at his side at the time of his death. At that time, they should say [the
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prayer] Ana Bikoach Gidulas Yemincha etc. and to concentrate on all of the Divine names
that are generated thereby, especially Kra Satan, so that the power of Satan should be
ripped apart that he not torment or terrify him at the time when his soul departs. [He also
told them that] as long as the soul has not yet departed, they should constantly repeat that
prayer with full concentration. Shnei Luchos HaBris, M esechta Pesachim, Perek Ner
Mitzva
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The Torah [itself] is being hidden (or buried).. From the eulogy of R. Y osef Caro
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Come and see how great that man was, for the Arizal testified that he saw two columns of
fire which accompanied him at the day of hishilula (when his soul returned to its Maker).
R. Menachem Azaria of Fano
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| heard from the scholars of Safed that when they accompanied his body to the cemetery,
that a column of fire walked before them. The only one who saw it was the Arizal. Sefer
Korei HaDoros, R. David Conforte



