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CAN YOU ANSWER THESE QUESTIONS?

1. Who wrote Orchas Tzaddikim, when did he live,
and what was his attitude towards pilpul ?

2. Describe the origins of the pilpul method of study.

3.  What isan Ousbrenger? A Regensburger? A
Nuremberger?

4. What forced Rabhi Y aakov Pollack to moveto
Poland?

5.  What work did Rabbi Shalom Shachna author?

This and much more will be addressed in the twelfth lecture
of this series. "The Roots of Polish Jewry: The Life and
Times of Rabbi Y aakov Pollack and Rabbi Shalom
Shachna'.

To derive maximum benefit from this lecture, keep these
guestions in mind as you listen to the tape and read through
the outline. Go back to these questions once again at the
end of the lecture and see how well you answer them.

PLEASE NOTE: This outline and source book was
designed as a powerful tool to help you appreciate and
understand the basis of Jewish History. Although the
lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your
comprehension. Use it as well as a handy reference guide
and for quick review.
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THE ROOTS OF POLISH JEWRY - THE LIFE AND TIMES OF
RABBI YAAKOV POLLACK & RABBI SHOLOM SHACHNA

l. The Fifteenth Century and the New System of Talmudic Study
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[The early generations] gave their lives for the [study of] the Torah. They knew, without
great analysis, the entire Talmud with commentary and Tosefos. ... Afterwards, dueto
our great sins, many were the calamities that befell us and, as aresult, the yeshivos
diminished. The later commentaries of Tosefos were a burden for them which they could
not bear. Other great scholars came and condensed those [later] Tosefos, each scholar
according to hiswisdom, in order to make the study [of Talmud] easier for the people of
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the generation. But, even in those days, they were expert in the entire Talmud and they
knew the commandments based upon their direct knowledge of the Talmud. ... Their
essential emphasis was on reviewing the material [in order to be able to effectively recall
al of it]. . . . In thisgeneration, however, the Torah has become forgotten. Thisis
because the scholars think that they can do as the earlier generations and put great
emphasison pilpul (dialectic analysis and argument). They are not, however, in any way
comparable to the scholars of France, whose minds and hearts were open as wide asthe
entrance of the hallway of the Sanctuary, and the study of Torah was their sole
occupation. The [scholars of France] would figuratively kill themselves day and night in
order to study Torah. That is why they were able to grasp and gain knowledge through
their pilpul. That is not the case today. Rather, they confuse each other [with their
arguments] and waste most of the day. They spend about half the day doing this. Their
[real] studies are done haphazardly, but wasting time [in these pipulim] isafixed part of
their day. . . . Because of the great effort that is needed in this analytical study of pilpul,
many have stopped |learning altogether . . . for they say, "How can we ever be ableto
understand the logic that is not implicit in the text. We wish we would know what is
contained in the text itself." If they would learn in a set manner day and night, then they
would spend their entire time learning and they would eventually gain mastery over the
Tamud. They would be eager to learn for they would have the mental and emotional
capacity to easily understand the material. They would always learn even when they
would be dlightly drowsy. Through this, they would gain a complete fear of Heaven and
there would aso be an increase of Talmudic students and they would always be involved
in Torah study. Now, however, most Talmudic scholars agree that they do not learn
correctly and they know that they are not learning in the straight path. Because of the
great effort that they expend in their prattling, they are completely wasting their time.
Because of their immense machinations [in the study of pilpul], they are achieving
expertise neither in Torah, Prophets, Holy Writings, Agadata, Midrash, nor any form of
wisdom. Sefer Orchos Tzaddikim - Shaar 27
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Our holy Torah has become forgotten because the students absent themselves from their
teachers during the daily Talmudic session which is alotted for the study of Talmud with
commentary [pairush Zman] and sit by themselvesto deeply analyze the material.  R.
Moshe Mintz
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In addition, | am amazed that such an expert Rabbi (R. Yisrael Isserlein) whose choice
separations are superior (aplay on words of Terumas HaDeshen - the specia separation
of the consumed sacrifices - that was the name of the major work of R. Yisrael Isserlein)
should think that he would be able to rule leniently to allow a married woman to remarry
on the basis of amere inference from the wording of the text. Certainly, when we are
engaged in pilpul and learn incisively, asin the time alotted to Tosefos [Tosefos z’ man],
it isthen the practice to weigh arguments and to make [every] effort to make inferences
from the text and split hairs  [chilukim dakkim ] and to proverbially push an el ephant
through the eye of aneedle. To rule on legal matters, however, or to permit something
that would be otherwise forbidden can be done only on the basis of crystal clear proofs
obtained from the simple reading of the source materal rather than from a mere inference
such asthis. TeshuvasR. Yaakov Weil 164
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R. Abahu said that these arguments are appropriate when we are involved in the give and
take [of the subject matter]. To rule, however, it isforbidden [on the basis of such
arguments]. Talmud Y erushalmi Mesechta Kilaim 4:2
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It is extremely difficult to fabricate distinctions [chilukim] on one's own which are not
even hinted at in the Talmud or in the rulings of the Gaonim. Terumas HaDeshen 1:16
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| remember that onetime [R. Yisrael Isserlein] said, "May the Creator forgive me for my
limited understanding because the pilpul [that | just made] is not worthy of having the
benediction for Torah study made over it." Leket Yosher p. 44:1
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Regarding that which you wrote: What is the reason that the world is in the habit of
saying, "Thisis the Rav (master) of that man," when that man learned Tosefos or
Tamudic commentary from him for only a single semester [zman], and it is quite
possible that the Rav learned from the student more novel insights than the student
learned from the Rav? One should not be so critical of this custom for the custom of our
forefathersis Torah. . . . Terumas HaDeshen 2:237
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Certainly, someone who studied under the Rav (master) during the period allotted to the
study of the Talmud and its commentary [pairush Zman] and the Rav directed him to
discover the smple meaning of the Talmudic subject matter in a true and upright manner,
is considered to be his disciple and he is required to honor him. He is considered to be
what the Talmud calls at the end of the second chapter of Bava Metzia, "A master who
taught him wisdom", as Rashi explains. But regarding the manner that they conduct
themselves in the period allotted to Tosefos [Tosefos Zman], where each one articulates
his unique approach to the subject whether it be true or not, | do not see any reason that
one should be worthy of thetitle Rav. TeshuvasMaharik 169
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Regarding the term used by Maharik, " Tosefoszman", | heard from the Master, the
Gaon R. Moshe, of blessed memory, the author of Chelkas Mechokek, that, in the time of
the Maharik, it was the custom to study for one term, which lasted for a half ayear, the
halachos (Talmudic subjects) without Tosefos until the entire material which they learned
during this time was fluent in their mouths. Afterwards, in the second period, which aso
lasted a half ayear, they studied the Tosefos pertaining to the material they had
previoudy studied the semester before with great depth. They would call this period,
"TosefosZman". R. Hillel b. R. Naftali Hertz in Bais Hilldl - Yoreh Deah p. 86a
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After the completion of prayers, the Rav [Y ehudah Mintz] would walk with his students
... to the small house that was in the courtyard of the large synagogue of Padua. This
was called the yeshiva. At that time, the other Rabbis and scholars, with their students,
would gather and the Rav would begin to ask questions and each one would answer him,
each one according to hisrank. Afterwards, each one would ask and answer and bring to
light that which was hidden. Thisiswhat was called the pilpul of the yeshiva. Each one
would be engaged in  pilpul with hislearning partner which was suited to his level of
competence. The pilpul was conducted outside. | mean to say by thisthat no sefer (book)
was opened at the time. This was because they were conversant with Talmudic subject
material. The only sefer that was present with them was the Talmud of the Rav which he
used to show them the halacha (the Talmudic subject under discussion). ... They would
sit there, in the yeshiva, for more or less about an hour. Thiswas based upon the  pilpul
and the need [for the discussion] of the particular halacha. At the end of this [hour or so],
the Rav would open his sefer and point out to them the correct extent that one should
delveinto this halacha so that they not [unnecessarily] add to it or decrease fromit.
Afterwards, each one would go to their respective homes and each master would teach
his students the halacha that would be covered the next day. In the same manner, the
Rosh Y eshivawould [teach] his own students. R. Eliyahu Capsali, describing the
yeshiva of R. Yehudah Mintz
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Each one would draw near. This one would talk and this one would answer. This one
would expound and this one would recite aMishna. This one would destroy and the other
one would build. The sound of war would be heard in the encampment. Manuscript
found in the National Library of Parisdating from the middle of the fifteenth
century
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The debate was for the most part not based on truth . . . Thiswork was called  pilpul but
othersrightfully call it bilbul (confusion). Scripture and Talmud lie in a cabinet without a
seeker or anyone to request them. Only he who preoccupies himself with pilpul is
considered sacred. Heisthe leader and genera [of the people] even if he knows nothing
else besides[pilpul]. Otzar Nechmad 4:183
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R. Chaim Karmi was an outstanding scholar who originally came from France. He did
not come to the yeshiva[of R. Yehudah Mintz of Paduato participate] because he took a
different approach in his studies. My father, may his Rock and Redeemer guard him,
beseeched his master, R. Y ehudah Mintz, to engage [R. Chaim Karmi] in pilpul and this
they did. [In fact] the [students] held their discussionsin the yeshivain the Holy tongue
in order that he too would understand. But when [R. Chaim] saw that they did not act
towards each other in a calm and respectful manner in their halachic discussions, he
forsook the yeshiva and never returned. R. Eliyahu Capsali

J

0703 P5WM 17 IR JNT2TH 920 N7 I LBWMI IMRM P32 X7 DA AR (1

I3 XYM 9270 N7 OX °3 37 NYIN AT 2 R¥YY XITT RIIMKRT IR RINT RIW

I AWNY NYTY 2 W 9% NTAIM JNN20 OXI RVOWD [PYNWRY RDXR ORD T2 WP D

7Y 9290 N7 ANRW 313 WWw RNIYAT IR SwRINT X077 19 912 12 wow 1o
X377 9377 ,]70IDIP PRIXY /7 .PINAM X120 RIPIT

Earnestly look into every statement and argument of the Talmud and see what you would
have inferred from the text or have logically deduced on your own prior to the statement
made by that Tana or Amora. Y ou will thereby receive atremendous benefit from this.
For if you came to the same conclusion on your own, then you have to ask yourself the
guestion, "What did he come to tell us? It isso obvious!" If your logic contradicts his,
then you have to understand and think about what forced him into his position and what
is the weakness or flaw with your own logic. Thisiscalled, " svora m'bachutz" (the
outside or superficia logic). R. Yitzchak Kanpanton (1360-1463) - Darkel HaGemara
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Because of the great effort that is needed in this analytical study of pilpul, many have
stopped learning atogether . . . for they say, "How can we ever be able to understand the
logic that is not implicit inthetext " s'vora m'bachutz" (the outside or superficial logic).
We wish we would know what is contained in the text itself." Sefer Orchos Tzaddikim
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If you want to know the intent of the commentator and to know what alternative
explanation or logical argument he is coming to reject or exclude, look carefully into his
commentary. He was careful to word it in order to invite one who would attempt to
contradict, oppose or challenge it [to read it]. Then, [by careful reading] you will know
that that is the point that the author wanted to guard against. The next step isto seek
compelling evidence to support his explanation over the one that he is contradicting; in
effect asking yourself, "Why did he choose this explanation over the other one?"' R.
Yitzchak Kanpanton - Darkei HaGemara
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One to whom the power of splitting [m'chalek] (hairs) comes easily, will find the
alternative commentary that Tosefos guarded against. Clalei Shmuel - R. Shmuel
Sidilio

1. The Foundations of Pilpul - Ousbrenger, Nuremberger and Regensburger

A.
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Thisaoneisthe fulfillment of the commandment of learning Torah and to it you shall
cling. With it you will gain acuity, meaning the ability to answer [the following]

difficultiesin truthful ways: all " Qusbrenger" [problemg], al " Nuremberger"
[problemg], al " Regensburger" [problems], the problem of tying together every "V'im
Tomer" (if you ask the following question) or "Taima" (aseemingly insolvable

question) stated in the [middle of] Tosefoswith " B'lo Zos" (without the previous part of
Tosefos the question could not be asked). These things are included in true Torah study
and they also sharpen the mind. Certainly, someone who learns Talmud, commentary,
Tosefos, faithfully every single day, paying attention to all of its textua inferences, both
in the official semester and in between semesters, [will become atrue scholar]. R.
Y eshayah b. Avraham Hor owitz (1560-1630), Shilah HaK odesh, M eseches Shavuos -
Ner Mitzvah Ch. 14
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Also every "Taima' and "V'yesh Lomar", which is [understood to be as] a"Kal
V'Chomer" [will be addressed in my work] with the help of He who does and says. Also
every "Fir* and "Ous Brenger" and "Regensburger” in the Talmud are correctly
addressed. Prefaceto” Aleh D'Yonah" by R. Yonah b. R. Binyamin Z'ev published
in 1694

B. Ousbrenger
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Braiisos quoted in the Talmud are sometimes quoted in their entirety and sometimes
quoted succinctly. At times, the questioner quotes an [entire] Braissa when he only
needed to quote the beginning and not the end. Similarly, the beginning of the Braiisa
may not at all be pertinent and only the end should have been quoted. The Roshel
Y eshivostake the approach that [the entire Braiisa was quoted in presenting the
guestion] because otherwise an alter nate answer could have been suggested. But
now [that the entire Braiisa was quoted] the seemingly unnecessary part actually
contradictsthe alternate answer. Thisisactually a proper path to take, on condition
that it is reasonable. | mean to say that the contradiction to the alternate answer is
immediately evident by looking at the seemingly unnecessary part that is quoted. If,
however, the contradiction is only built upon a contrived pilpul, then it is evident that this
is not what the questioner had in mind. Thereis, however, atrue insight into this matter
which | found which was quoted in the name of R. Yitzchak de Leon, of blessed memory,
[adisciple of R. Yitzchak Kanpanton]. He wrote that there was a need to include that
Braiisainto the corpus of the Talmud like every other "Tanu Rabbanan" (Braiisa) that is
set into the Talmud. And since the Braiisa was quoted by the questioner, the entire
Braiisawas quoted. It seems to me that the questioner only quoted the part that was
necessary for the question. It was the editor of the Talmud who quoted it in itsentirety in
order to become a part of the corpus of the Talmud. Shilah HaK odesh - Torah Sh'Baal
Peh 12 Klal HaBraiisos 2
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C. Nuremberger
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We find many instances in the Talmud when two Amoraim disagree that the questioner
will first challenge one of the Amoraim on the basis of a Mishna or Braiisa. The answerer
will offer a satisfactory response and the questioner will then turn around and challenge
the second Amora basing himself upon a different Mishna or Braiisa. Behold, thereis an
inherent problem here. Putting aside the argument between the two Amoraim, how did
the questioner understand the Mishnas or Braiisas that contradicted each other, based
upon the questioner's understanding? Why didn't he directly point out the contradiction
without bringing up these Amoraim?  TheRoshe Y eshivos take many different
brilliant approachesto answer such a question. In order not to veer from the truth, |
say that if it is possible to present a third logical position that would be midway between
the positions of the those Amoraim, [then one should do so]. For instance, this Amora
forbidsthisin al circumstances and the other allowsit in all circumstances. The
guestioner thought to forbid it in one situation and allow it in another. With this
approach, the apparent contradiction of the Mishnas or Braiisas could be resolved. This
material does pose problems for the other Amoraim, however, [who do not take this
middle position]. Thisisastraight path, if you can work it out. Even if you can't, it does
not seem to me that there is anything strained by saying that there are two different
guestioners. The answerer of the first question turns around [and presents a new
challenge to the other Amora]. Similarly, | believe that this is the correct approach to
understanding the entire composition of the Talmud. Even though they refer to the
anonymous "questioner" or "answerer", still and all it makes no sense to say that the
guestioner only asks questions and knows no answers and the answerer only answers
guestions and never asked any questions! Rather, the truth is that two enlightened
individuals were involved in the give and take of discussion ( pilpul) in order to
understand and to plumb the depths of the subject matter. At times this one will ask and
the other will answer and at timesthe roles will reverse, as is the norm when two people
areinvolved in Torah study. Shilah HaK odesh - Torah Sh'Baal Peh 9 Klal 1:35
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D. Regensburger
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Very often we find in the Talmud that, after a problem is presented [to a certain scholar]
and the scholar offers a solution, the one who originally presented the problem will
[immediately] contradict the solution that was offered by quoting a [contradictory]
Mishna or Braiisa. Thisis very perplexing. Since the one who presented the problem was
already aware of the Mishnaor Braiisa, why did he present the problem in the first place?
[He already knew the solution!] The answer that | received from my mentors to this
guestion was that the problem [presented in the Talmud] reflected areal life situation
which the presenter was reluctant to rule upon himself and therefore presented it to his
mentor or to someone else who was greater than he. Even though, in his opinion, he
aready knew what the correct course of action should be, [he was reluctant to implement
it on hisown]. His mentor, who answered the query and ruled on the issue, either
permissibly or stringently, was then challenged by the presenter by information that
pointed to an opposite solution. This approach isvalid only if the presenter of the
problem was a student of the one who offered the solution. In that case, we can say that a
real life problem came to the presenter's attention. If the problem, however, was
presented by the members of the yeshiva [as awhole], then this approach is somewhat
strained. Thereisyet another approach to deal with this question. [In actuality] the
problem that was presented consisted of two facets. The onewho presented the
problem had a resolution, ruling either stringently or leniently, to one facet of the
problem. The[real] problem [that needed aresolution and] that he actually
presented was the second facet. The scholar who resolved the problem, either
leniently or stringently, offered the same solution to both facets of the problem, the
facet that the presenter had already decided and the facet that was still undecided.
Regarding this[dual solution] did the presenter challenge his decision on the basis
of the Mishna or the Braiisai.e. the solution you offered to the first facet isnot
correct! Thisisavalid approach, provided that one does not veer from the truth and
[makes every effort to] understand all of this very well. Shilah HaK odesh - Torah
Sh'Baal Peh 8 Klal 20:13
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E. V'im Tomer, V'yesh Lomer, and Taima
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The explanation of every "V'im Tomer" and " V'yesh Lomer" isasfollows: If you say
to yourself (" V'im Tomer™) [I want to] ask this particular question, don't do so, because
you can answer it in the following manner ( " V'yesh Lomer™). If the Tosefos states the
questionas "Taima" (anincredible difficulty), it generally means that the question
remains unanswered. Sometimes, however, thereisa " V'yesh Lomer” aftera” Taima".
It is possible that the answer contained in " V'yesh Lomer" can be challenged from some
other source, even though it is a satisfactory answer when dealing solely with the
guestion at hand. The Roshei Y eshivas generally take a many faceted approach to
resolvethe problem of the"V'yesh Lomer" after a" Taima". Every pilpul isfineas
long asthe wordsthat are stated, whether to support the structure or destroy the
structure, entirely reflect the truth. Regardinga " V'im Tomer" which isin the middle
of aTosefos and is not [apparently] connected to the previous statement, if you can make
the effort to analyze it well and to connect it to the previous part of the Tosefosin a
truthful manner, how wonderful and beautiful [afesat]. If it doesnot lend itself to any
connection, it is not essential. Therefore, be careful not to connect it in a non substantive
manner and to only create a multiplicity of empty statements. Only place your portionin
the Torah of truth. Shilah HaK odesh - Torah Sh'Baal Peh 25 Klal Tosefos 3

[1. R. Y aakov Pollack
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The reputation of R. Y aakov Pollack iswell known from one end of the earth to the
other. He was a Rosh Y eshivaand Av Bais Din (head of the Rabbinical Court) together
with R. Isaac Margolis, here, in the holy community of Prague. He passed away around
the year 1530.
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It isreported that R. Y aakov Pollack, through his tremendous acuity and sharpness of
mind, was the first to introduce the  pilpul method of chilukim (fine distinctions). It is
practiced by the Roshei Y eshivos in these countriesin order to sharpen the minds of the
students, notwithstanding the fact that their approach is not accepted by any of the wise
scholars who are upright in their hearts. The great and wondrous leaders of the generation
are not pleased with [this method of study]. Sefer Tzemach David
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For the sake of the brothers and friends, may Hashem protect them, | speak now of peace.
Behold, very recently, right around Pesach of 4252 (1492), | received bundles upon
bundles of responsa from a multitude of our brothers and teachers from the land of
Germany, may Hashem protect them, regarding theissue of the ~ miun (annulment of a
Rabbinically sanctioned marriage of an adult male to aminor female that was originally
made under the auspices of the mother or brothers of the girl) of Ms. Sulkawho was
previously married to my friend and colleague in Torah R. David Tzener, may Hashem
protect him. All of the Rabbis have mutually agreed that the miunisinvalid and she
needs aformal get to allow her to remarry. Thisis due to the fact that, in this generation,
our power of understanding and our knowledge has diminished, because of our many
sins. They also intimidated her and instituted an official decree to forbid her from
marrying another person without a get in order to encourage her to mollify her [former]
husband, the Rav, may Hashem protect him, and return to him by means of a second
Kiddushin, asthefirst Kiddushin becameinvalid through her miun. The [Rabbis who
issued the decree] found support through [the legislation of] the great Gaon, R.
Menachem of Merseburg, who instituted the enactment that, in our present day, one
should not perform miun. Each one of the scholars, may Hashem protect them, took the
initiative to bring proof to the Gaon, of blessed memory, that it is not befitting, in our
time, to perform miun. Most certainly thisisthe caseif the miun was done through the
coaching of others. In regards to this coaching, Maharri"f (R. Y aakov Pollack) is under
suspicion. Behold, | see that the one who took the lead in these deliberations is the great
orator, the Gaon R. Y aakov Margolis, the memory of the Righteous is blessed. He quoted
from R. Menachem of Merseburg, of blessed memory, and he also placed his curse upon
Maharri"f, i.e. Rabbinical excommunication, which isindicated by the fact that he did not
attach the customary blessing of "may Hashem protect him" or "may he live" to his name.
Because of his great humility, the Gaon requested that others agree with his opinion in
order to invalidate the opinion of Maharif through his being overruled by the mgjority [of
scholars]. Realizing the intention of the Gaon, | said to myself that the Maharif's opinion
is already invalidated by a clear majority [of authorities]. Even if R. Menachem of
Merseburg, of blessed memory, had not previously issued his decree, by the mere fact
that the Gaon, of blessed memory, recently made his own decree not make miun, and it
was validated by the other scholars, my Hashem protect them, through their proofs and
sources, it would be enough reason to rely upon the ruling without strain or hesitation.
One who harbors doubts regarding them is asif they harbored doubts about the Shechina.
The prohibition which they made stands. Most certainly thisis so asit is supported by the
decree of R. Menachem of Merseburg. . . . After seeing the intention and desire of the
Gaon, of blessed memory, that otherslend their approbation to this, which would seem to
indicate that even a person as unworthy as myself isincluded . . . | have therefore agreed
tojoinin with his opinion as well as the opinion of the scholars, may Hashem protect
them. . . . [After careful analysis,] the fear that such action may bring about ruinous
results has brought me to make known my opinion that there is room to support the
opinion that [Sulka's] miun was valid. Y ou, my mentors, have aresponsibility to look
further into this matter and to correct it if they do not indeed make up and return together.
If they do make up and decide to remain together, then the second  kiddushin (marriage
ceremony) will show that she never was a true married woman [in the eyes of the Torah].
If they do have a second marriage ceremony, which isthe proper thing to do, [you should
consider] if thesecond  kiddushin needsa brachah. Eventhough | have found
justification for the position of Maharif, in any case, the heart knows of its own bitterness
if the intention was sincere or not. Don't attribute wrong doing to HaRav HaGaon Dayan
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Tzedek for the thing is judged according to the intent of the heart. . . . In my opinion, |
have written that which brings about justice, truth and peace.  TeshuvasMahari Mintz
13
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There are those that say that we should be stringent today and not make  miun after the
girl istwelve years old, even though she was examined and they did not find two [pubic]
hairs, nor did they have marital relations after she reached the age of twelve. Gloss
(Ramo): According to all opinions, if sheislessthan twelve, she can [invalidate the
marriage through] miun, evenin the present day. Thisisthe ruling which R. Y aakov
Pollack, of blessed memory, made in his own lifetime. This ruling differs with those who
were stringent and stated that no girl should make miun in the present day (Maharam of
Merseburg and Ri Mintz). Shulchan Aruch Even HaEzer 155:22
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Because of his prestige and greatness, he relied on his own opinion to validatethe  miun
and did not pay attention to them nor to their decrees. The woman [Sulka] got married to
another man on the basis of that miun. Sefer Yam Shel Shlomo 13:17
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We, the king of Poland and Grand Duke of Lithuania, hereby confirm Rav Y aakov
Pollack asthe Chief Rabbi of Krakow and of all of the Jewish communities. Because of
his great knowledge in Hebrew studies, all of the Jewish community of the city of
Krakow, aswell as all of the Jews of Poland, are required to obey him and to honor him
as head of the community and as the ultimate authority in legal decisions within the
Jewish community, with the power to institute community wide customs and to fulfill all
of the responsibilities of the office of the Chief Rabbi. Confirmation of R. Yaakov
Pollack in the Office of Chief Rabbi of Poland by King Alexander Heagloni
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Question: If oneforgot to say Al HaNissim in the Purim meal, does one have to repeat
the Birchas HaMazon: Answer: It seems that one should repeat it. This[ruling] isaso
found in a hand written manuscript of the Mordechai which was corrected by the great
authority of hisgeneration, R.Yaakov Pollack , of blessed memory....  Teshuvas
Mahar shal 48
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| heard areport of an incident that occurred in Bologna where one Jew entrusted twelve
thousand gold pieces for safe keeping with another Jew asa  Shomer Chinum. When the
owner came back to take his property, the other person denied the whole incident. The
plaintiff came to R. [Avraham] Mintz and presented his case. The defendant went to
other Rabbinic authorities [for support]. Rulings began to be written in Italy, somein
favor of the plaintiff, and others in favor of the defendant. The matter reached Poland
where R. Y aakov Pollack wrote a critique of R. Mintz's position. A bitter controversy
ensued, as more than one hundred Rabbis took the side of [R. Mintz] and an equal
number took the side of [R. Pollack]. According to the report | heard, eventually the two
sides excommunicated one other. It was confirmed by the scholars of Italy that they both
died on the same day. Sefer Shalsheles HaK abbalah

V. R. Sholom Shachna
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R. Shachna, the great Rabbi, the crown of the Jewish people, the most outstanding of his
generation, whose reputation spread across the entire world, was from the greatest
disciples of R. Yaakov Pollack. He was the Rosh Y eshiva of the holy community of
Lublin. From there, his soul returned to G-d in the year 5319 (1558). In hisdays, Torah
was spread throughout Israel and the Roshel Y eshivas of Poland and Reisin were world
renowned men of immense stature. Sefer Tzemach David
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| saw that the great mentor R. Shachna, of blessed memory . . . who was an unusually
great and outstanding scholar . . . and who was the mentor of all of my mentors aswell as
of all the greats of the generation . .. Sefer Masaas Binyamin 16
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Shachnawritten with a chaf isderived from the word Shechina. Therefore, the Gaon R.
Shachna, of blessed memory, gave for himself the mnemonic: L'Shichno Tidrishu. Bais
Shmuel - Even HaEzer 129
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| received practical direction in halacha from my guide, my father, the Gaon, Master, and
Light of the entire Diaspora, R. Shalom who was known as Shachno, the memory of the
holy and righteous shall be a blessing unto the next world [and] | am willing to undergo
any suffering that still may be hislot, who established many disciples from one end of the
world to the next and from whose mouth ushered life and from his waters do we still
drink. I swear by the life of my soul [in all] worlds that many times |, together with many
scholars, asked him to make [awork of hig] rulings. His reply was based upon the
immensity of his piety and humility, for he was more humble than any man on the face of
the earth. [He said,] "I don't want the world to rely upon me." He meant to say that if
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there would be an argument between the authorities and he would rule according to one
of them, or at timesif he would argue with an authority, [he felt that the dictum:] "A
judge should rule according to the way he sees the matter" should apply. Therefore, each
one should rule according to the circumstances of the hour based upon his own judgment.
For that reason, his master, HaGaon Maharif (R. Yaakov Pollack) did not compose any
work. Nor did these Gaonim copy over [for posterity] any of the halachic responsa which
they sent far and wide, for that very same reason, because this, too, was considered in
their eyes a sign of arrogance. Teshuvas Ramo 25
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This stone, which | have placed as a monument, shall be the resting place of the holy and
awesome man of G-d who spread Torah throughout Israel in agreater manner than any
before him in these |ater generations. He restored the crown [of Torah] and established
many disciplesto such an extent that all of the generations of the earth derived
sustenance from his mouth and continue to drink of hiswatersin [al of] its splendor.
Behold, he was the illustrious crown over thousands of Israel. He was the wonder of the
generation and its majesty, the head of the crown (exiled) of the Temple, our master, the
leader of the BaisDin of Isragl, the greatest Gaon, R. Shalom, known as R. Shachna, b.
R. Y osef, the memory of the holy and righteous shall be a blessing unto the next world.
The pious and humble one was gathered to his people on Friday, Rosh Chodesh Kislev
5319 (1558). May his soul be bound up in the bond of life together with the souls of the
righteous in Gan Eden. Inscription on R. Shachna's grave stone

V. Poland, the New Center of Torah
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They instituted for them [the donations made on] Simchas Torah and the collection on
Purim which went to enhance the miniature Temple (synagogue) which corresponded to
the half shekel which was dedicated to the service of the House of our Creator, in order
not to create a burden upon the community which could not afford to pay the wages of
the chazanim all at once. If it had not been for these statutes, a man would never commit
himself to take care of all of the needs of the community without handsome recompense.
They derived this from the ways of our Creator who instituted twenty four gifts on behalf
of those who serve in His House and did not burden them to giveit al at one time from
the grain or wine. The early generations were wise men who foresaw the future. If you
revoke the collection on Purim and the donations of Simchas Torah and the donations of
the chassanim (bridegrooms), [you will cause irreparable damage]. Behold, most places
in Poland, Russia, and Hungary, because of their pressing poverty, do not have
scholarsof Torah, and hire any person with expertise that they can find. He serves as
their Shaliach Tzbbur and teacher. They promise them wages on the basis of these
donations. If you revoke them, their wages will not be sufficient to support them. They
will descend their [high] walls and will remain without Torah and tefillah (prayer). Even
if you recant, | am afraid that your previous words already have made a deleterious
effect. Teshuva from R. Eliezer of Bohemiato R. Yehudah HaChasid recorded in
Ohr Zarua- Hilchos Tefillah
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| have sent thisresponsumto Krakow. Even though | had several possible arguments
that would justify its being allowed, | did not have the heart to be lenient . . . because
they are not Bnai Torah (steeped in Torah). Teshuvas Mahari Bruna 55
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Don't think that the butchers and ritual examiners of Krakow are simpletons who only
practice mitzvos out of habit. Thisisnot so! On the contrary. It iscommon knowledge
that al of the butchers and ritual examiners are Rabbis and scholars. They are
knowledgeable and are well trained in the give and take of Torah scholarship.
Responsum from R. Yozefa Shorzind of Castliatz regarding a question of halacha
that occurred at the time of the Ramo (mid 16th century)
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Poland, the pillar of Torah: Thereisno need to offer proofs for something that is
common knowledge. There was never so much Torah learning throughout all of the
diaspora of Israel asin theland of Poland. Every single community supported a yeshiva.
They would give sufficient support to their Rosh Y eshiva so that he would be able to
conduct the studies without financial worry so that the study of Torah would be hissole
occupation. The Rosh Y eshivawould never leave his home throughout the year except to
gotoand fromthe BaisMedrash tothe BaisHaKnesses. Hewould sit there day and
night and would [only] beinvolved in Torah study. Every community would support
bochurim (older students) and would provide them with a fixed weekly income so that
they would be able to study with the Rosh Y eshivah. They would [also] give each bochur
at least two boys (younger students) to teach in order to articulatethe  gephes (gemora,
pairush, tosefos) that he studied and in order to become accustomed in pilpul. They
would give the boys food from the charity fund or from a special food collection. If the
community consisted of fifty householders ( baale batim), they would support at |east
thirty bochurim and boys. One bochur with two boys would stay at the home of a
householder. At the very least, the bochur would eat on aregular basis at histable like
one of hisfamily. Even though the bochur had a sufficient stipend from the community,
the householder would [as arul€] not charge him for the food and drink that he needed.
Some of the generous householders would treat the boys like members of the family and
provide al three of them with food and drink throughout the year. Sefer Yaven
HaM etzulah by R. Nasan Nota Hanover
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There was ailmost no home in all of Poland where Torah was not learned. Either the
householder was a scholar, or his son or son-in-law were scholars, or a bachur was a
member of his household. Sometimes, al of the above together existed in one house.
They fulfilled all three things that Rovo stated in the second chapter of the tractate
Shabbos: Rovo said: He who has compassion for Rabbis will have children that will
become Rabbis. He who honors Rabbis will have sons-in-law Rabbis. He who isin awe
of Rabbiswill himself become a Rabbi. That iswhy there were many scholarsin every
single community. In acommunity of fifty householders there were twenty scholars who
had the title, "Morainu” or "Chaver". The Rosh Y eshivatowered above them and all of
the scholars were subservient to him and would go to him to [study] in the yeshiva. | bid.
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In every community, the Rosh Y eshiva was highly honored. Whether one was rich or
poor, hiswords were followed and no one dared to oppose him. [Figuratively,] no one
lifted his hand or foot without his permission. What he decreed became law. He had the
power to inflict corporal punishment, to fine and publicly shame those who violated the
law and to institute legidation in order to insure the moral integrity of the community.
Despite al of this, they loved the Rosh Y eshiva. If one would have a choice piece of
food, such as chicken, he would give half or al of it away to the Rosh Y eshiva. They
would constantly honor him with other gifts such as money, silver, gold, specially fed
cattle or fowl, or fish of superior quality. Also in the synagogue, most of the people who
purchased mitzvohs would honor the Rosh Y eshiva [with the mitzva]. The Rosh Y eshiva
had the chiuv (the automatic right) to shilishi (thethird aliyah) on Shabbos and at |east
the first day of Yom Tov. If the Rosh Y eshivawas aKohen or Levi, his  chiuv was the
aliyah of Kohenor Levi or acharon. Thiswas the case even though there were many
Kohanim or Leviim in the synagogue. 1bid.
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No one |eft the synagogue on Shabbos or Y om Tov until the Rosh Y eshivafirst departed,
followed by the student body of hisyeshiva. Afterwards, the rest of the community would
leave and would escort him all the way to his house. At [the onset of] Yom Tov,
everyone would walk over to his house in order to welcome the approach of the holiday.
The [great honor afforded the Rosh Y eshival would serve as an incentive for al of the
scholars who would constantly devote themselves to study so that they, too, would reach
such alevel asto be appointed a Rosh Y eshivain some community. [As the Talmud
points out:] The observance and study of Torah for an ulterior motive will eventually lead
to observance and study for its own sake. Through this, the whole country became filled
with the knowledge [of the Torah]. Ibid.
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No man left [in the morning] to his business without hearing words of Torah delivered by
ascholar, whether it be Rashi's commentary to the Torah or Prophets or Holy Writings,
or Mishnayos, or practical halacha. [Each one] studied according to the desire of his
heart. I bid.
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Everywhere [in Poland], especially in our city [of Krakow], which, thank G-d, isamgjor
population center, there are at times five or six weddings a day which [often] continue on
to the night. Teshuvas Ramo 125

VI.  ThePolish System of Tamudic Study and Its Critics
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The following was the educational system in Poland: The zman (semester) wasthetime
when the bachurim and boys were required to study with the Rosh Y eshiva. In the
summer, the zman lasted from the beginning of lyar to the fifteenth of Av. In the winter it
lasted from the beginning of Cheshbon until the fifteenth of Shevat. After the fifteenth of
Shevat and fifteenth of Av the bochurim and the boys had permission to leave, if they so
desired, and study in the place of their choice. From the beginning of lyar to the holiday
of Shavuos, and in the winter from the beginning of Cheshbon until Chanukah, the entire
yeshivawould learn Gemora, Pairush Rashi, and Tosefos with great diligence. Every day
they would learn a halacha. They defined halacha as one column of Gemora, Pairush
Rashi, and Tosefos. Everyone of the scholars, and bachurim of the community, aswell as
anyone who had some connection to Torah study, would come to the yeshivato be by the
Rosh Y eshiva. Only the Rosh Y eshiva sat on a chair, while all of the scholars as well as
the rest of the yeshivawould be standing right by him. Before the Rosh Y eshiva would
enter the yeshiva, they would be all actively involved in discussion ( pilpul). When the
Rosh Y eshiva would enter, each of them would ask him the questions that bothered them
regarding the halacha. He would first answer al of their questions. There would be
silence and the Rosh Y eshivawould tell them what new insightshe had inthe  halacha.
After he had shared hisinsights, the Rosh Y eshivawould deliver his  chiluk (pilpulistic
discourse). He would point out contradictionsin the Gemora or in Rashi's commentary or
in Tosefos . . . and answer them. Then he would point out that the answers themselves
contradict each other. Then he would give a different answer to one of the questions or
something similar to that until the entire halacha would be clear. The session would last
at least up until the beginning of the afternoon. In the summer, after the holiday of
Shavuos, and from Chanukah up until Pesach or until Rosh HaShanah (in the summer),
the Rosh Y eshivah would not spend that much time in delivering chilukim. He would
study together with the scholars the Arbah Turim with commentaries. With the bachurim,
hewould study Rav Alfas or other works. At the very least, they would also study
Gemora, Pairush Rashi, and Tosefos until the fifteenth of Av and until the fifteenth of
Shevat. From then on until Pesach or until Rosh HaShanah they would be just studying
the Poskim (halachic authorities) or other works. . . . Some weeks before the fifteenth of
Av or thefifteenth of Shevat, the Rosh Y eshivawould honor each and every member of
the yeshivato delivera  chiluk before the yeshiva in his place. Both scholars and
bachurim would be called upon. Asthey would deliver their  chiluk, the Rosh Y eshiva
would actively engage them in pilpulistic discussion so that the members of the yeshiva
would gain acuity. Sefer Yaven HaM etzulah
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Closeto ahundred years ago, that exercisein brilliant falsehoods, which they call
chilukim, cameinto existence. R. Yosef Han in Yosef Ometz
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The cause of thisterrible ruination is the falsehood that gives birth to perversion and
destruction. This is because they begin their pilpul with an absurd halachic premise
which they themselves know to be false and proceed to reveal facets of the Torah which
are untrue. They say that it is only an exercise in sharpening the mind. G-d forbid such a
thing in Israel to sharpen the mind with lies and to waste time with falsehoods. The Torah
isaTorah of truth. . .. Maharal - Derech HaChaim Chapter 6
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... Accustom your son to carefully read the  Gephes (Gemora, Pairush Rashi, Tosefos)
with extreme precision i.e. what is missing from the text and what is [seemingly] extra,
internal contradictions and contradictions from other sources. Thisis the way to true
acuity; away that was used by scholars of old such as the authors of the Talmud and its
commentaries. ... R. Chaim Yair Bachrach in ChavosYair 124
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... Thereisno limit to the value of pilpul, aslong asitisa pilpul of truth and all
involved acknowledge the truth of their colleague's position. Then, with G-d's help the
knowledge of the subject will only expand.  Sheloh HaK odesh - Torah SheBaal Peh
19:12
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Woefor that whichislost; for | wasted most of my life producing amazing  chilukim of
great length. | have sinned, perverted and rebelled! That iswhy | have come to warn
future generations. With thiswill my sins be turned into merits. Sheloh HaK odesh
M esechta Shavuos - Ner Mitzvah 14
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The scholars of Torah ethics were united in their utter condemnation of pilpul.
According to my opinion, however, pipul creates agreat and powerful foundation in the
search for truth. Without it, two results are almost impossible to achieve: 1) A deep and
logical mind . . . which isalmost impossible to achieve. . . without contemplation
through the process of pilpul HaTorah and 2) .. . to use pilpulim so that the mind will be
free [of the confines of preconceived notions]. Rabbi Yisrael Salanter - Ohr Yisrae
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... Behold, the Shilo [HaKodesh] and dl of the greats of Israel loudly protested the
chilukim that were then in vogue in the yeshivas and claimed that they were destroying
the world. It is noteworthy, however, that this [method of exposition] was widely spread
throughout the entire Diaspora. G-d forbid that we should think that the righteous and
goodly scholars of old [who were the foremost creators and exponents of the  chilukim]|
would bequeath future generations a life devoted to inconsequence and futility! Why
didn't the other scholars of their generation immediately terminate this practice? | have
therefore reached the conclusion that the chilukim were originally created on the highest
and holiest level. Only through the passage of time did it become perverted. R. Shimon
Sofer



