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CAN YOU ANSWER THESE QUESTIONS?

1. What prompted Rav Saadyah to write Emunah V'’ Deos?

2.  What were the four basic elements, according to
Empedocles?

3.  What isthe Active Intellect?

4. How did the beliefs of the Mutakallemim differ from the
beliefs of Aristotle and his followers?

5.  According to Maimonides, what is the greatest proof of G-d's
existence?

This and much more will be addressed in the twelfth lecture of this
series. "East Meets West - The Age of Greek-Arabic Philosophy".

To derive maximum benefit from this lecture, keep these questions
in mind as you listen to the tape and read through the outline. Go
back to these questions once again at the end of the lecture and see
how well you answer them.

PLEASE NOTE: This outline and source book was designed as a
powerful tool to help you appreciate and understand the basis of
Jewish History. Although the lectures can be listened to without
the use of the outline, we advise you to read the outline to enhance
your comprehension. Use it aswell as a handy reference guide and
for quick review.
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EAST MEETSWEST - THE AGE OF GREEK-ARABIC PHILOSOPHY
AND THE JEWISH RESPONSE
Presented by Rabbi Shmuel Irons

l. A Generation of Doubt
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My heart is pained about the condition of humanity and my soul is[especially] aroused
regarding our people, the children of Israel, after seeing that many of them today have
imperfect faith and their attitudes and opinions are not clear [of impurities] and many of
the heretics have become overpowering and boastful [about the inferiority of the
reasoning] of the people who actually have the Truth. It is they, the heretics, however,
who arein error. | have seen people like these who have sunk in a sea of doubt and
arecovered in thewatersof error. They have no diver toraise them up from their
depths, nor do they have a swimmer to take hold of them and lift them up out of the
water .

I, [however,] have [the prerequisite knowledge] which was taught to me by my G-d, with
which | can support them, and | have the ability through the [talents] that G-d has graced
me with to offer them help. | realizethat | have a special responsibility to improve them
and | am required to set them straight, just as the prophet stated (Isaiah 50:4), "The L-rd
G-d has given me the tongue of the learned, that | should know how to sustain with a
word him who isweary." | aso seek forgiveness for the limitations of my wisdom,
which is not complete, and for the lack of my knowledge which is not perfect. | am not
the wisest of my generation. However, [I will try to do my best] according to my ability
and intelligence just like the prophet said (Daniel 2:30), "But asfor me, this secret has
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not been revealed to me because | have more wisdom than any living being, but in order
that the meaning shall be made known . . . " Despite [my limitations] | am not
despondent [for | am confident] that G-d will make me successful in this endeavor. He
will save me and grace me, not through my own actions and natural abilities, but because
He knows my [true] intentions and my innermost feelings when | asked Him for help, as
His pious one [King David] said (Chronicles| 29:17), "I know also, my G-d, that you
test the heart, and have pleasure in uprightness.” Rav Saadyah Gaon, The Prefaceto
Emunah V'Deos
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In every generation, Geonim and scholars in Spain and Bavel and in the cities of
Andalusiaarose. Dueto their expertisein the Arabic language, they were well
prepared to absorb on different levels the [sweet] smell of the [Greek] wisdom that
wastrandated into their language. Because of this, they began to filter and cleanse
the many opinions [of the Greeks] through the [wisdom of] their Torah. The greatest
contribution [of the wisdom of the Greeks was a heightened understanding] of the
oneness of the Al-mighty and His distance from physicality, based on the logical proofs
taken from their works on philosophy. The most famous of all of the earlier Spanish [or
Babylonian] Gaonim and scholars was the great Gaon Rabbainu Saadyah of Fayum, who
enlightened the eyes of the generations with his precious works. Of hisworks, thereisa
commentary to Sefer Y etzira based on [Greek] science.  Also he composed the work,
Emunah V'Deos. In it, he mentionsthe opinions [of the Greeks] by making note of
them and presenting proofs of much consequence and by interpreting the opinions
and many expressions of the Torah in a way that would be most easily under stood,
[from a scientific outlook]. A letter addressed to Rav Shlomo ben Aderes (Rashba)
defending Greek learning and the approach of Maimonides written by R. Y edayah
ben Avraham HaPenini of Beziers, quoted in Teshuvas HaRashba Volume 1
Number 418
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In the generation of Rav Saadyah Gaon there were people who entertained destructive
views. The Torah of Hashem was amost lost had it not been for Rav Saadyah who
revealed what had been hidden in the Torah and strengthened that which had become
weakened and made it known through his speeches, writings, and letters (lit. pen).
Rambam, The Letter to Yemen
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And thisiswhat Hiwi Al Balchi stated in hiswork in which he wrote two hundred
criticisms. . . Rav Saadyah Gaon quoted in Otzar HaGaonim Berachosp. 17

1. The World According to Aristotle and the Neoplatonists

A. Empedocles and The Physical Universe
’731,37’?1:‘! 1 mund 0°X1237 95 NI on TN 0°2% 1977 WX OAw 15517 @012 V2N

Y1AR RWI NIYIIMT NIV DUIART NONMT MNZT ATI WHTI NIVT IHMANT 0IRD P
mon YW 0913 93 IREMI L1957 NITID’ VIR 12901 1293 DO DY SwIn 0 PP
MY2IXRM 72I0m 07w 09937 ,77I%7 2137 07712301 19K NITIOY AYAINRD PN YPIT 10
. .. 7252 IR oR9an RDR 72307 1K DITION IYAIRD AR 95 HaR IR NITo°
371 I O PP QTR 7337 93 9D R¥MY ¥R nnnw 0°973 959 NITI0Y onw *35m)
53 INWY 172 127YN° INYIIRT IOV 097 117 WRM 1290 1973 7ART NONMY NNk
,172% RITWD 1M IORD 91T IR JNYIING 12INA7T RXHW TY 219V DY 00 TR
°1D3 PR I JAXY 73D 0°7 IR XY 21D WX RIW IR P20 199DR 1M 2779103 OXRI
PPV TNW TI0°77 277 000 L L. IR 73 WY 1ANWI 957 ROR ANXY 2103 1737 X 70Xy
19X NITI0° VAR 12T $I7 .27IVAN 133 1AL TIOON INIKR TWYN 7RI NA1IYNT
537,012 07w NRY 7701 RITW WY ,07INR DM NRY 701 RITW W L0370 RIT
TIM7Y oD% XYW WHR X DTINTI 27T 1°DR LI77 71D XOW WHKR X QA TANNIW
AT IPWI L L. PIRD INXPMY 1R INXPRY,0oAY INERHY WRD INXRPHR 29w ,1N1710%0
7T WHIT OTX 232 MYIA W [ PP JNYAIR 1120N° IN3°30m7 La%a navaoa

T 7D 77N UTI0° N19% 07amT .NonMI JaRY NNy

Thesefour bodies, i.e. fire, air, water and earth, arethe essential elements of al that
was created below the firmament; and all that existsi.e. man, animal (mammal), bird,
creeping animal (reptiles), fish, plantlife, metal, precious stone, pearls, all the rocks used
for building, mountains, and clods of earth; all of its basic material is made from a
combination of these four elements. It comes out that all the [material] bodies which are
below the firmament, with the exception of these four elements, are a combination of
material and form and their material is made up of a combination of these four elements.
However, every one of these four elementsis made up of only material and form. . . .
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Because they are the elements of all the bodies that are below the firmament, it follows
that the material of every single body from man, animal (mammal), bird, fish, plantlife,
metal, or stone is made from a combination of fire, air, water, and earth. All four of them
mix together and change at the time of mixing so that the substance that is a combination
of the elementsis unlike any of them in their pristine form. This combination does not
contain even one part which is pure fire or pure water or pure earth or pure air. Rather
they have completely changed and have become one body. . ... According to the extent
of the amount of the element in the mixture, one can see the action of that element and its
nature in the body of the combination.

All that is combined from these four elements will eventually separate [into its
component parts]. There are those that will separate after afew days and there are others
that will separate after many years. It isimpossible for anything that is a combination of
the elements to remain unseparated. Even for gold or rubies, it isimpossible for them not
to return back to their [original] elements. Part of it will return to fire, part to water, part
to air and part to earth. . . . This changeis created by the revolutions of the spheres and
through its revolutions these four elements become combined and become the other
materials that make up man, and the life force of animals and plants, and stones and
metals. Rambam, Hilchos Yesodel HaT orah Chapter 4

B. The Spheres
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The spheres are what is called [in Scripture] "shamaim” [heaven], "rakiah” [firmament],
"zevul" [dwelling place], and "aravos' [etherea]. There are nine spheres. The sphere
closest to usis the sphere of the Moon. The second, which is aboveit, is the sphere which
contains the planet Mercury. The third, which is above that, is the sphere that contains the
planet Venus. The fourth contains the Sun. The fifth contains the planet Mars. The sixth
contains the planet Jupiter. The seventh contains the planet Saturn. The eighth contains
al the rest of the visible stars in the heavens. The ninth sphere rotates everyday from east
to west. This sphere surrounds and encompasses all of the others.
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Thereason that all of the stars are visible and give the appearance of being [altogether] in
one sphere, even though they are in spheres that are one above the other, is because the
spheres are pure and clear like glass and sapphire. That iswhy the stars of the eighth
sphere are visible underneath the first sphere.

Every single one of the eight star containing spheres is divided into many other spheres,
one above the other like skin of an onion. Some have spheres which rotate from west to
east. Others have spheres that rotate from east to west, just like the ninth sphere which
rotates from east to west. Thereisno empty space between them. . . . The number of all
of these spheres, the form of their movements and the path of their circuitsis[called] the
science of the calculations of the seasons and constellations. Greek scientists composed
many works on this subject. . . . Rambam, Hilchos Y esodei HaT orah Chapter 3

C. Stars and Angels - Avicenna and the Neoplatonic view of the Spheres
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All of the stars and spheres are living beings with knowledge and intelligence. They
are living, and recognize He who spoke and [thereby] the world came into existence (the
Creator). Every one of them, according to their magnitude and level, praise and exalt
their Designer, just like the angels do. In the same way that they recognize the Holy One,
blessed be He, so too do they recognize themselves and the angels above them. The
knowledge that the stars and spheres possess is less than the knowledge that the angels
possess but greater than the knowledge that humanity possesses.

G-d created below the sphere of the Moon a substance which is unlike the substance of
the spheres. He created four forms for this substance. They are unlike the form of the
spheres. He set every one of theseformsin a part of this substance. . .. These four
bodies are not living beings and do not know nor recognize. They are rather like dead
bodies. Rambam, Hilchos Y esodei HaTorah Chapter 3
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The statements that the prophets made that they saw an angel of fire with wings, [is not to
be taken literally but rather] al of this appeared to them as a prophetic vision in the form
of ametaphor. For angels do not possess bodies nor do they have mass like weighty
bodies. Thisis similar to the verse in Scripture (Deuteronomy 4:24), "For the L-rd thy
G-disadevouring fire." Heisnot actually made of fire [whichisacreation] but rather a
metaphor. Similarly it is stated in Scripture, (Psalms 104): "He makes the winds His
angels.”" . .. How arethese [ethereal spiritual] forms separated from each other? for they
are not [actually physical] bodies. Thisis dueto the fact that they are not similar in being
but rather each is above the level of the other and comes into being through the power of
that which is aboveit. They all are brought into being through the power and goodness of
the Holy One, blessed be He . Thisis what Solomon hinted at in his wisdom and said
(Ecclesiastes 5:7), "for he who is higher than the highest watches; and there are yet

higher ones over them." That which we stated, "each is above the level of the other" does
not refer to aphysical level of place like [we would describe] a person who sits above his
friend, but rather it is similar to the way we would describe two scholars, one who is
greater in wisdom than the other: Heis on a higher level than the other, or to the way we
refer to a cause [of an event] which is above in level to that which the cause effects.

The difference in the names of the angels refers to their respective levels. Therefore they
are called "Chayos HaK odesh” [holy beings], referring to those that are above all the rest,
the "Ophanim" (wheels), "Areilim", "Chashmalim", " Seraphim (burning angels),
"Malachim", "Elohim", "Benai Elohim", "Keruvim", and "Eeshim". All of these ten
names by which the angels are called refer to their ten levels. The very highest level [of
existence] save that of the level of G-d, blessed be He, isthe ethereal form whichis
called "Chayos'. Therefore regarding them is it stated in Prophecy that they are [right]
below the Holy Throne. Rambam, Hilchos Y esodel HaT orah Chapter 2

D. The Active Intellect
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Thetenth level isthe level of the ethereal form which is called "Eeshim". These are the
angels who speak to the prophets and appear to them in the vision of prophecy. Therefore
they are called "Eeshim" o*w>X because their level is close to the level of the knowledge

and intelligence of humansw x. Rambam, Hilchos Y esodei HaTorah Chapter 2



SeriesV 7 Lecture #12

[1. Kalam - Creation and Atoms
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There are twelve propositions common to all Mutakallemim, however different their
individual opinions and methods may be; the Mutakallemim require them in order to
establish their views on the four principles. | shall first enumerate these propositions, and
then discuss each separately, together with the inferences which may be drawn fromit.

Proposition I. All things are composed of atoms.

Proposition I1. Thereisavacuum.

Proposition I11. Timeis composed of time atoms.

Proposition V. Substance cannot exist without numerous accidents (qualities).

Proposition V. Each atom is completely furnished with the accidents, and cannot
exist without them.

Proposition VI. Accidents do not continue in existence during two time-atoms.

Proposition VII. Both positive and negative properties have areal existence, and are
accidents and the physical form of athing islikewise an accident.

Proposition VIII. All existing things, i.e. al creatures, consist of substance and of
accidents, and the physical form of athing is likewise an accident.

Proposition I X. No accident can form the substratum for another accident.

Proposition X. The test for the possibility of an imagined object does not consist
in its conformity with existing laws of nature.

Proposition XI. Theidea of theinfiniteis equally inadmissible, whether the infinite

be actual, potential, or accidental, i.e. there is no difference
whether the infinite be formed by a number of co-existing things,
or by a series of things, of which one part comes into existence
when another has ceased to exist, in which caseit is called
accidental infinite; in both cases the infinite is rejected by the
Mutakallemim as fallacious.
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Proposition XII. The senses mislead, and are in many cases inefficient; their
perceptions, therefore, cannot form the basis of any law, or yield
datafor any proof. Maimonides, M oreh Nevuchim |: LXXII|
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The fourth proof is based on the nature of Time. | know that time is threefold: past,
present and future. Although the present is smaller than any instant, | take the instant as
one takes a point and say: If aman should try in his thought to ascend from that point in
time to the uppermost point, it would be impossible for him to do so, inasmuch astimeis
now assumed to be infinite and it is impossible for thought to penetrate to the furthest
point of that which isinfinite. The same reason will also make it impossible that the
process of generation should traverse an infinite period down to the lowest point so as
ultimately to reach us. Y et if the process of generation did not reach us, we would not be
generated and the beings now existent would not be existent. And since | find myself
existent, | know that the process of generation has traversed time until it has reached us,
and that if time were not finite, the process of generation would not have traversed it.
Emunah V'Deos | Chapter 2

C. If thereisnofirst, thereisno cause at all. Aristotle, Metaphysica Il Chapter 2

IV.  The Controversy Over the Place of Philosophy in Judaism
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The [Jewish] people [as awhol€] distance themselves from this vocation [of the study of
philosophy] to such an extent that they claim that its study leads to denial of the Jewish
faith and to heresy. Our response to thisisthat it only occurs to the most unlearned of
them. . .. And if one makes the claim that the Sages of Israel have warned [us] against
this[study] . . . It isnot possible that He would prohibit [such study. On the contrary,] our
Designer has already commanded us [to study philosophy] together with our trustworthy
tradition asit is stated in Scripture (Isaiah 40:21), "Do you not know? Have you not
heard? Has it not been told you from the beginning? Have you not under stood from the
foundations of theearth ?' [In addition,] the pious ones have said to each other (Job
34:4) "Let uschoose what isright; letus  know among our selves what isgood." . . .
What they did prohibit, however, was to abandon the works of the Prophets and to solely
rely upon our own intelligence to speculate upon the beginnings of time and space
(Chagigah 11b) For if anyone studies [philosophy] based on that approach, [on the one
hand,] it is possible to find the truth but then again it is possible that he will err. And until
he does find the truth he will be without a religious system (Torah). And even if he does
find the [Torah's] religious system and embraces it, there is no assurance that he will not
foresakeit in the future if heis plagued with [new] doubts and will lose his faith. We all
agree that someone who does this[and bases his entire belief on philosphic speculation]
isasinner. We, the communtiy of the Children of Israel, however, investigate and study

[ philosophy] with adifferent approach as | am going to mention and explain with the
help of G-d. Rav Saadyah Gaon, The Preface to Emunah V'Deos
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[If the Torah had not been given to us] and we would be left to our own devices, we
would have diverse opinions [about the proper course of life] and we would not agree to
anything. In addition, the Torah was given to us for the sake of the Mitzvos that are
beyond human understanding and must be commanded, as | have explained. Rav
Saadyah Gaon, Emunah V'Deos 3.3
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[The king of the Khazars] invited a Jewish Rabbi and asked him about hisbelief. The
Rabbi replied, "I believe in the G-d of Abraham, Isaac and Jacob, who led the children of
Israel out of Egypt with signs, miracles and tests; who fed them in the desert and gave
them the land, after having made them traverse the sea and the Jordan in a miraculous
way; who sent Moses with His Torah, and subsequently thousands of prophets, who
warned them to follow His Torah and gave them promises of goodly reward to the
observant, and threats of terrible punishment to the disobedient. We believein al that is
written in the Torah - avery large domain.” "I had not intended to ask any Jew, because |
am aware of their reduced condition and narrow-minded views, as their misery left them
nothing commendable. Now shouldn't you, O Jew, have said that you believein the
Creator of the world, its Governor and Guide, and in Him who created and preserved
you, and such attributes which serve evidence for every believer, and for the sake of
which He pursues justice in order to resemble the Creator in His wisdom and justice?’
[The Rabbi replied,] "That which you express isreligion based on speculation and
system, the research of thought, but open to many doubts.  Now ask the philosophers,
and you will find that they do not agree on one action or oneprinciple,  since some
doctrines can be established by arguments, which are only partially satisfactory, and still
much less capable of being proved. [Whereasthe religion of the Jewsis based on
personal historical experience.]. . . For the whole of Isradl . . . knew these things, first
from personal experience, and afterwards through uninterrupted tradition, which is equal
to the former." Rav Yehudah Hal evi - Sefer HaKuzari | 11-13,25

D.
PnD 531w oM 95 3 ,9mIR LRY OR [PV 7172 I DY 1Ip0% 1920 IR ox NYTR X

19y PR 271 PLOWR X13077 T172 DYOWINT DOV 1A 12 IPITIY T 7avn Dy
1°1V7 29°7 @RI 01277 11 17 D07 NPMN3 PNMIRT 9231 .09 191 INAWT DD
RITY TWYNII 7AONA DOIRPAT 1A AWM A3 7T N 1PN 02NN 07 12 W n
11 M3 INIR RDIMW XD HY D INRIDI 1731 PO pa XIW AN T
1°1°13 POYNM X1 OX NYT? RDITT NINIDIA INI2DT INNIMA 77V DXYNM XITI NIXIDI
77107 1021 9397 NYINw 927 °%an a1 by TInyh 5150 71 ’D ox 71101 17 DY
X377 297 DR 7awnnw PRI /139 7225 DX NIAwD oPn DY (QW) 2IN5W 13 713
7937 73720 XY DYT XYY 125 DR 20w X971 (770 PYR?) 23057 MR 71 R HOW 11V
obw 2%3 M7AYY PAR PER DR YT 012 OnDW ANRY (773 R7TT) 7Y TonR 1T 90K

w17 N122% Ho 90 nxon woial



SeriesV 11 Lecture #12

MW YT7 03 WMWK (X7 QW) RT3 DRPORT RIT YT 0D T (P 2291N) MR 137 T
M7 D71 10137 1KY NIR Y171 Down BHnnmi HHane N1 ox 03 (‘v PT) InK)
onPwYY oNnwY (‘7 0°7327) 770 TR OIIPBRY WNW 71 YT 710 TNk TIpw
AMIAT NPYMA NIMIRT 132 ITPW WDKR ORI 1131 0YR 21Yh 05N 0INMNION KT 0D
JINIIAR TPINT INTIN NNAR DY HIwn VY 0PNDIM™T NIPRIT 10 ITYW TV 70am
DY 115 NIRD 9°737 17125 ARws 025w Hym niDoon Jon nIvab 1318 1Imvan 93
DY 19971 (2 Ow) IMIRT /333 JIIRD 013 19971 (D VW) MR TWRD 1NN NNNR
JIRW 723p7 199 2037 197 DOWT 1M IRIANT 9337 /137 77 7 DR 7991 159 3987 0031

3R NI2257 NIIT.ANYT 1A 2w DN Ama 1YY AN

On the question whether we are under an obligation to investigate the doctrine of G-d's
Unity or not, | assert that anyone capable of investigating thisand similar
philosophical themes by rational methods, is bound to do so according to his powers
and capacities. In theintroduction to this book, | have already furnished sufficient
arguments to prove this point. Anyone who neglects to institute such an inquiry is
blameworthy and is considered as belonging to the class of those who fall short in
wisdom and conduct. Heislike asick man who, though knowing well the nature of his
disease and its correct treatment, relies on a physician who applies various remedies,
while he himself istoo indolent to use his knowledge and reasoning powers to test the
physician's remedies and ascertain whether the latter is treating the case correctly or not,
when he might easily have done so, there being nothing to hinder him. Thisduty of
investigation hasindeed been imposed upon us by the Torah in thetext (Deut. 4:39)
"Know thisday, and lay it tothy heart." Thatthe phrase" lay it to thy heart" means
rational enquiry, isclear from the passage, (Isaiah 44:19) "And none layeth it to heart,
neither is there knowledge nor understanding.” So too David exhorted his son (Chron. |
28:9) "And thou, Solomon, my son, know thou the G-d of thy father and serve Him with
awhole heart and awilling soul, for all hearts doth the L-rd search.” The following texts
incul cate the same duty (Ps. 100:3) "Know ye that theL-rd, HeisG-d ." (Ps. 91:14) "I
will set Him on high because He knoweth my name." (Jerem. 9:23) "But let him that
glorieth glory in this, that he understandeth and knoweth Me." Our wise teachers have
exhorted us (Ethics of the Fathers 2:19) "Be sedulous in the study of the Torah and know
what answer to give to the unbeliever." The Torah saith (Deut. 4:6) "Observe therefore
and do them, for thisis your wisdom and your understanding in the sight of the peoples.”
It isimpossible, however, that the peoples should concede our claimsto a superior
degr ee of wisdom and understanding, unlessther e are proofs and reasonable
evidence of the truth of our Torah and verity of our faith. And our Creator has
promised us that He will remove the vell of ignorance from their minds and show forth
His resplendent glory to serve us as a token of the truth of our Torah, asHe said (Isaiah
60:13) "And nations shall walk by thy light." (Ibid. 2:3) "And many peoples shall go and
say, Come ye, and let us go up to the mountain of the L-rd." It has thus been
demonstrated by arguments drawn from Reason, Scripture and Traditionthat it isour
duty rationally to investigate every topic on which we can, by the exercise of our
mental faculties, attain clarity. ChovosHalL evavos| Chapter 3




SeriesV 12 Lecture #12

E.
TNIRI POYNIY INIM DX D77 TIRA ORI 127 D77 900 DRmw 37 A0 DXw 12
TWRI ,TININMI TIWAT POV KIT QIR NATIT WM NIAT 1PN 7711 92 25w nInonn
QoW 73 PARA MYY DWW ININOW 22INRDY MRYY WY 73100 TImb 00 ,HRIw 20
NXT%1 7770 POYH 10,077 021272 POYNSY 1A 127 0 WK LTRMPI 7700 037170
YIR® 79077 NRTAY L0930 7790 727 95 1hyn phoY 95 0oy 1NIRA 05N DONW
OIX *32 NIRW ORI OXY . .. FPDNA NIV W XDW IV INYT waww oIR>
maRN X7 X727 YT 1007 7127 ,79770 TIT RIT 03 0 19K NINOD JNINI D pOvNNT
TINYY VY NN XL DRI DAY NRTY RIAN KDY PR T2 121D 0D v .onb
TIR3 OR7T 27 PAIWN KXOTT FIWNR D70y TINN2Y TIwm poynma XOR WY
771’0 W72 NAIWN3A R

Rav Shmuel HaNagid, of blessed memory, asked Rav Hai Gaon, of blessed memory, if
oneis allowed to study those [ Greek] sciences. He responded: The [proper way of]
correcting the [defects of the] body and attaining perfection in human behavior is through
the study of Mishna and Talmud, which is the best thing for the [people of] Israel. The
study of Torah is beneficial for oneself and for others like him and will [eventually] help
the unlearned for he will draw them close to the ways of Torah and Mitzvohs. He who
distances his heart from this [study] and involves himself with other things, will remove
from himself Torah and fear of Heaven. He will lack in thisthings for he will totally cast
away from him all of the words of the Torah. This distancing will cause a person to
assume erroneous opinions so that he eventually is unconcerned about forsaking prayer.
... If you see people who are involved in these sciences and they tell you that thisis the
well trodden path and through it they have a grasp of the knowledge of their Creator,
don't listen to them. Y ou should know that they are really not being truthful. Y ou will
only find fear of Heaven, fear of sin, alacrity [and great care in doing Mitvos], humility,
purity, and holiness in those people who are involved in the study of Mishnaand Talmud.
Teshuvas Rav Hai Gaon, quoted in Teshuvas HaRivash 45
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And keep your children from meditation (Berachos 28b). Rav Hai Gaon, of blessed
memory, explained this term to mean the study of logic. The same [prohibition] can be
applied to other areas of Greek science.  Minchas Kanaos - Rav Abba Mari, Otzar
HaGeonim Berachos 28b
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Mar Rav Shmuel Gaon, of blessed memory, and those similar to him who spent much
time reading works of non Jews, say that these visions can only appear to prophets and
that miracleswill only be done for prophets. They deny all that which is stated [in the
Tamud] that miracles were done for Tzaddikim. They say that it is not halacha, [and
therefore not beyond question]. ... We maintain, however, that the Holy One, blessed be
He, makes miracles for Tzaddikim and great wonders.  Teshuva from Rav Hai Gaon,
Teshuvas Geonim Lik 99

V. Proving the Existence of G-d
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To the chief Musician of David. The fool has said in his heart, Thereisno G-d. They are
corrupt, they have done abominable deeds, there is none that does good. Psalms 14:1
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But it would be quite useless to mention the opinions of those who do not recognize the
existence of G-d, but believe that the existing state of things is the result of accidentd
combination and separation of the elements, and the universe has no Ruler or Governor.
Such isthe theory of Epicurus and his school, and similar philosophers, as stated by
Alexander [Aphrodisienses]; it would be superfluous to repeat their views, since the
existence of G-d has been demonstrated, whilst their theory is built upon abasis proved
to be untenable. Maimonides, Moreh Nevuchim |1 Chapter 13
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Lift up your eyes on high, and behold who has created these things; who brings out their
host by number, he calls them all by names by the greatness of His might, and because
Heis strong in power not oneismissing. Isaiah 40:26
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The best proof of design in the universe | find in the different motions of the spheres, and
in the fixed position of the stars in the spheres. For thisreason you find all the prophets
point to the spheres and stars when they want to prove that there must exist aDivine
Being. Maimonides, M oreh Nevuchim Il Chapter 19
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A heretic once approached Rabbi Akivaand asked him, "Who created this world?' Rabbi
Akivaanswered, "The Holy One, blessed be He." The heretic replied, "Show me a
conclusive proof." Rabbi Akivatold him, "Come back to me tomorrow." The next day he
came [and] Rabbi Akivaasked him, "What are you wearing?' He answered, "A coat."
"Who madeit?' "A weaver," hereplied. "I don't believe you! Show me aconclusive
proof.” Hereplied, "What should | show you. Don't you know that aweaver made it?"
Rabbi Akiva said to the heretic, "And don't you know that the Holy One, blessed be He
created the world?' The heretic departed. Rabbi Akiva's disciples asked him, "What was
the conclusive proof?' He replied, "My children, just as the house testifies to the
existence of the builder, the garment on the existence of the weaver, and the door on the
existence of the carpenter, so does the universe testify to the existence of the Holy One,
blessed be He, who created it." May his name be praised and exalted for ever and to all
eternity. Amen. Otzar HaMidrashim p. 580, Midrash Temurah Chapter 5

E.
APINM P71 IIXOW XM IPMNAY RTI2 V220 7PRa 1 02N TIMRY 07X 33 W
I MRMT DY T 19KRI DRI 7AWRND 1NN 1TV 1279 DYTa Ahyn PR 1Y)
bw nnx AR npwnD Dabann XMW oo Hw iR Hi5aa 19mRnD MKW 0IR YW
19757 93 55 oW 1257777 1AM [IWW (IR N3O 25 JPNI 1T 03 2WI 733 R 7T
27771 NI29077 NYaNa INIR 2IWNDY 1OY 7277 27a001 X090 1% 1 nhyInn nmIvb
RX7° X2 O APIRN 771971 1313 °9am O WK 021277 03 . . . IR NINTYY 1270
WHR RW PPN 7°1 DY OXND 1T 0IRY W OR AXIN K27 .NPIDY 71507 19°0 02
137399 DIR K727 19K .02 PIPW I3 NIRIPI NIVWI TTION 2N 1LY 1IN VRV
a7 DY 177 oW 03 IR DIMRIP YIRM *Ham nNRR WwsR RW Amm 9TI0m 2nd
NIIOM VHPI NPRW I DY 1271O7% 0N 110 ARXYn TPHY AN NIX ANwYD
Y 29D TR YW 113357 NI ... L]On



SeriesV 15 Lecture #12

There are men who say that the world came into existence by chance, without a Creator
who caused and formed it. | wonder how any rational person in anormal state of mind
can entertain such anotion. If the author of that statement would listen to a person
expressing asimilar view, in regard to a water-wheel that revolves, in order to irrigate a
portion of afield or garden, and were to say that he thinks it had been set up without any
intention on the part of a craftsman who labored to put it together and adjust it, using his
tools so as to obtain this purposeful result, the listener would find him to be an object of
wonder and great derision. He would hold the man to be extremely foolish and
immediately charge him with lying. He would [certainly] reject his assertion, ... for a
thing that occurs without purposeful intention, shows no trace of wisdom or power. Do
you not realize that if ink were poured out accidentally on ablank sheet of paper, it
would be impossible that proper writing should result with legible lines like those written
with apen? If aperson brought us a neatly arranged script that could only have been
written with a pen, and said that ink had been spilled on the paper and these written
characters had come of themselves, we would charge him to his face with lying, for we
would feel certain that this result could not have happened without the purposeful
planning of an intelligent person. Chovos Hal evavos| Chapter 6
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The Premises which clearly lead to the inference that the world has a Creator who created
it from nothing (ex nihilo) arethree: 1. A thing does not make itself; 2. Causes are limited
in number; and since their number is limited, they must have a First Cause unpreceded by
aprevious Cause; 3. Every thing that is a compound must have been brought into
existence. Chovos Hal avavos | Chapter 5

VI. Divine Providence, Free Will and Omniscience

A.

RN MR NPDIT DR 77°3 AR ,0pR% QIpnn 92 PRW TIRD Swn prgs 027 nR

TOIW DY 79,7727 DY KIT IR 97 WK L7727 DY PHY pURi a0 KPA 9T 700w

RI77 23X 17 AMKI 773Apn LY PORT LA01IM XD 710 ODIWRW RN INIR 077X AR
X:0D WAL 727 NPwRNY .aPwvh bya

Rabbi Yitzchok said: It is similar to a man who was traveling from place to place and saw
amansion that was al lit up. He wondered out loud, "Is it conceivable that the mansion is
without a caretaker?' The master of the mansion looked out and said to him, "'l am the
master [and caretaker] of the mansion.” So too, because our father, Abraham, wondered
out loud, "Isis possible that the world is without a caretaker?' the Holy One, blessed be
He, looked at him and said, "I am the master of the universe [and its caretaker]."

Midrash Beraishis Rabbah 39:1
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There are five theories concerning Divine Providence. . . First Theory: Thereisno
Providence at all, for anything in the universe, the heavens and what they contain, owe
their origin to accident and chance; there exists no being that rules and governs them or
provides for them. Thisis the theory of Epicurus, who assumes also that the universe
consists of atoms, that these have combined by chance, and have received their various
forms by mere accident. .. . Aristotle has proved the absurdity of thistheory ... Second
Theory: While one part of the universe owes its existence to Providence and is under the
control of aruler and governor, another part is abandoned and left to chance. Thisisthe
view of Aristotle . . . He holds that G-d controls the spheres and what they contain;
therefore the individual beings in the spheres remain permanently in the same form. . ..
All other movements, however, which are made by the individual members of each
species are due to accident; they are not, according to Aristotle, the result of rule and
management; when a storm or gale blows, it causes undoubtedly some leaves of atree to
drop, breaks off some branches of another tree, tears away a stone from a heap of stones,
raises dust over herbs and spoils them, and stirs up the sea so that a ship goes down with
the whole or part of her contents. Aristotle sees no difference between the falling of aleaf
or astone and the death of the good and noble peopleinthe ship. ... Thisview is
closaly connected with his theory of the eternity of the universe, and with his opinion that
everything different from the existing order of thingsin Natureisimpossible. ... Third
Theory: Thistheory isthe reverse of the second. According to thistheory, thereis
nothing in the whole universe, neither a class nor an individual being, that is due to
chance; everything isthe result of will, intention, and rule. It is amatter of course that he
who rules must know what is that which is his control. The Modem Ashariyah adhere to
this theory, not withstanding evident absurditiesimplied in it; for they admit that
Aristotle is correct in assuming one and the same cause [i.e. the wind] for the fall of
leaves from the tree and the death of a man drowned in the sea. But they hold at the some
time that the wind did not blow by chance; it is G-d that caused it to move; it is not
therefore the wind that caused the leavesto fall; each leaf falls according to the Divine
decreg; it is G-d who caused it to fal at acertain time and in acertain place; it could not
have fallen before or after that time or in another place, asthiswas previously
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decreed.. The Ashariyah were therefore compelled to assume that the motion and rest of
living beings are predestined, and that it is not in the power of man to do a certain thing
or to leave it undone. ... It follows from this theory, that precepts are perfectly useless
since the people to whom any law is given are unable to do anything; they can neither do
what they are commanded nor abstain from what they are forbidden. Fourth Theory:
Man has free will; it is therefore intelligible that the Law contains commands and
prohibitions, with announcements of reward and punishment. All acts of G-d are due to
wisdom; no injustice is found in Him, and He does not afflict the good. The Mu'tazila
profess this theory, although they do not believe in man's absolute free will. They hold
also that G-d takes notice of the falling of the leaf and the destruction of the ant, and that
His Providence extends over all beings. This theory likewise implies contradictions and
absurdities. The absurdities are these: The fact that some persons are born with defects,
although they have not sinned previoudly, is ascribed to the wisdom of G-d, it being
better for those personsto be in such a condition than to be in a normal state, though we
do not see why it is better; and they do not suffer thereby any punishment at all, but, on
the contrary, enjoy G-d's goodness. In asimilar manner the slaughter of the piousis
explained as being for them the source of an increase of reward in future life. They go
even further in their absurdities. We ask them why is G-d only just to man and not to
other beings, and how has theirrational animal sinned, that it is condemned to be
dlaughtered: and they reply it is good for the animal, for it will receive reward for it in the
world to come; also the flea and the louse will receive compensation for their untimely
death. . . . But they even contradicted themselves, because they believe on the one hand
that G-d knows everything, and on the other that man hasfree will. Fifth Theory: Thisis
our theory, or that of our Torah. . . . The theory of man's perfectly free will is one of the
fundamental principles of the Torah of our Teacher Moshe, and of those who follow the
Law. ... Thisisthewill of G-d, that isto say, it is due to the eternal Divine will that all
living beings should move freely, and that man should have the power to act according to
will or choice with the limits of his capacity. . . . Another fundamental principle taught by
the Torah of Moshe is this: Wrong cannot be ascribed to G-d in any way whatever; all
evilsand afflictions as well as all kinds of happiness of man, . . . are distributed according
tojustice. . .. weareonly ignorant of the working of that judgment. . .. but theidea
that irrational living beings should receive a reward, has never before been heard of
in our nation; the sages mentioned in the Talmud do not noticeit; only some of the
later Geonim wer e pleased with it when they heard it from the sect of Mu'tazilites,
and accepted it. Maimonides, Moreh Nevuchim |11 Chapter 17
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Perhaps [we can a so deduce this principle] from the statement of Rabbi (Bava Metzia
85a), "Y ou were created for this purpose”, for it is certain that an animal is created [to
provide food for people] and its slaughter is permitted. However, its Creator does not
withhold its reward. Thisiswhat we maintain. For thereis reward for all living things
which G-d has allowed their slaughter and killing. Teshuvas HaGeonim Harkavi p. 191
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| will make thisidea more understandable by saying that the Creator decreed death for all
living creatures and has set afixed duration for the life of every person and has set the
lifespan of every anima [from birth] until the time of its[ritual] slaughter. [Ritual]
daughter isin place of [the preordained] death [of other creatures]. If there is extrapain
in the process of ritual slaughter over the normative pain of death, He knowsthisand it is
only fitting that He give them [reward] in place of the pain. We offer this explanation
only if the existence of extrapain will be eventually proven either through logic or
prophecy (Scripture). Rav Saadyah Gaon, Emunah V'Deos |11 Chapter 10
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| see the suffering that children endure and | have no doubt that they will be rewarded.
Ibid 5:3
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Therelation of Divine Providence is proportional to the endowment of intellect . . . The
relation of Divine Providence is therefore not the same to all men; the greater the human
perfection a person has attained, the greater the benefit he derives from Divine
Providence. Maimonides, Moreh Nevuchim 111 Chapter 18
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| must further explain that man does not perform any action unless he chooses to do so,
sinceit isimpossible for one to [truly] act if he has no free will or failsto exercise his
freewill. . . .1 maintain further that the Creator, be He exalted, does not allow His
power to interfere in the least with the actions of men, nor does He compel them to be
either obedient or disobedient. ... Moreover, it isimpossible to assume that man acts
under compulsion, for if this were the case, he would have to be excused since one knows
that man is unable to prevail against the power of G-d, and if the heretic offered the
excuse that it was not within his power to believein G-d, it would be necessary to
consider him asjustified and to accept his excuse. Rav Saadyah Gaon, Emunah
VeDeos |1V Chapters 3-4
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Perhaps, someone will ask further: If G-d knows that which is going to be before it comes
into being, He knows in advance if a certain person will disobey Him; now that person
must by necessity disobey G-d, for otherwise G-d's foreknowledge would not prove to be
correct. . .. [Theanswer is)] He who makes this assertion has no proof that the
knowledge of the Creator concerning things is the cause of their existence. He merely
imagines this to be so, or chooses to believe it. The fallacy of this assumption becomes
quite clear when we consider that, if G-d's knowledge of things were the cause of their
existence, they would have existed from eternity, since G-d's knowledge of them is
eternal. We do, however, believe that G-d knows things as they exist in redlity, i.e. of
those things which He creates, He knows in advance that He is going to create them, and
of those things which are subject to man's free will He knows in advance that man is
going to choose them. Should one object, "If G-d knows that a certain person will speak,
isit possible for that person to be silent?' we answer quite simply that if that person was
to keep silent instead of speaking we should have said in our original statement that G-d
knew that this man would be silent, and we were not entitled to state that G-d knew that
this person would speak. For G-d knows man's ultimate action such as it will be whether
sooner or later after all his planning; for G-d uniquely knows man. Rav Saadyah Gaon,
Emunah VeDeos |V Chapter 4
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The Mutakallims considered this matter in detail, with the result that the Divine
knowledge of the potential is but casual, and the knowledge of athing is neither the cause
of its coming into existence, nor of its disappearance therefrom. Thereis, witha, a
possibility of existence and non-existence. For the knowledge of eventsto come is not the
cause of their existence, just as is the case with the knowledge of things that have been.
Rabbi Yehudah HaL evi - Kuzari V 20
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VII.  TheDivinity and Immutability of the Torah
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Another [Baraiisa] taught: Because he hath despised the word of the L-rd [he will be
utterly cut off. Numbers 15:31] — this refers to he who maintains that the Torah is not
from Heaven. And even if he asserts that the whole Torah is from Heaven, excepting a
particular verse, which [he maintains] was not uttered by the Holy One, blessed be He,
but by Moses himself, he isincluded in ‘ because he hath despised the word of the L-rd.’
And even if he admits that the whole Torah is from Heaven, excepting a single vocalized
spelling (chasairos v'yeseiros ), a particular ad majus deduction ( kal vichomer ) or a
certain textual analogy ( gezerah shavah ), — heisstill included in * because he hath
despised the word of the L-rd’. Sanhedrin 99a
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And unless there was atrue tradition in this world, a man would not be able to know that
acertain property was owned by hisfather, and that thisis an inheritance from his
grandfather, nor would a man be able know that he is the son of his mother, let aone that
heisthe son of hisfather. Human affairs would be in a state of perpetual doubt, so much
so that people would only hold to be true what they perceive with their own senses, and
thisonly at the actual moment of their sense perceptions, an opinion which is akin to the
view of those who affect ignorance (skeptics), which | mentioned in Chapter 1. Scripture
aready declaresthat reliable tradition is as true as the thing perceived by sight. Thus it
says, "For pass over to theides of the Kittites and see, and send unto Kedar, and
consider dilligently and seeif there is such athing. Has a nation changed their gods,
even though they are no gods? but my people have changed their glory for that which
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does not profit." (Jeremiah 2:10) Why does it add the words, " And consider diligently"
in connection with the matter of report? The answer is. because areport (tradition) is,
unlike sense perception, liable to be falsified in two ways, either through a wrong idea or
through willful distortion. For thisreason, Scripturewarns, " And consider diligently ".
Having considered deeply how we can have faith in tradition seeing that there are these
two ways (of possible falsification) | found by way of reason, that wrong idea and willful
distortion can only occur and remain unnoticed if they emanate from individual s wheress,
in alarge collective group, the underlying ideas of the individuals who compose it will
never be in agreement with one another, and if they willfully decide and agree on
inventing a story, thiswill not remain unnoticed amongst their people, but whenever their
story is put out, there will be related, at the same time, the story of how they cameto
agree upon it. And when atradition is safe against these two possibilities (of
fasification), thereis no third way in which it could be falsified. And if the tradition of
our Fathersis viewed from the aspect of these principles, it will appear sound and safe
against any attack and true, and firmly established. Rav Saadyah Gaon, Emunah
VeDeos || Chapter 6
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| think that the most wondrous experience of al isthe miracle of the Mannah; for a
miracle which continues for some period is more wondrous than one which passes, for no
fraudulent device can be suspected when a people of nearly a million soulsis fed from
nothing for aperiod of forty years. . . and it cannot be assumed that the whole people
should have agreed [to invent this story], for general consent is sufficient as a condition
for the trustworthiness of atradition. Rav Saadyah Gaon, Emunah V'Deos- Prologue
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| declare that the Children of Israel, according to an accepted tradition [Y erushalmi
Megillah 1:5], were told by the prophets that the laws of the Torah shall never be
abrogated. They assert that they heard thisin clear terms which allowed no room for
misunderstanding or allegorical interpretation. | thereupon searched in the Scriptures and
found support for this tradition. First, in regard to most of the laws it is written that they
are "a covenant forever" and "for your generations'. Thereis, furthermore, the phrase
which occursin the Torah, "Moses commanded us [to observe] the Torah, an inheritance
of the congregation of Jacob." (Deuteronomy 33:4) Moreover, our people, the Children
of Isragl, areonly a people by virtue of the Torah, and since the Creator has declared
that our people should exist as long as heaven and earth exist, it necessarily follows that
our laws should continue to exist as long as heaven and earth are in being, and thisis
what He says, "Thus says the L-rd, who gives the sun for alight by day, and the fixed
order of the moon and of the stars for alight by night, which divides the seawhen its
wavesroar; The L-rd of hostsis His name. If those ordinances depart from before me,
saysthe L-rd, then the seed of Isradl aso shall cease from being a nation before me for
ever." (Jeremiah 31:34-35) | found that in the last period of prophecy G-d exhorted his
people that they should keep the Torah of Moses until the Day of Judgment, which will
be preceded by the advent of Elijah; He says, "Remember the Torah of Moses my
servant, which | commanded him in Horeb for all Israel, with the statutes and judgments.
Behold, | will send you Elijah the prophet before the coming of the great and terrible day
of theL-rd." (Maachi 3:22-23) Rav Saadyah Gaon, Emunah VeDeos ||l Chapter 7



